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OXFORD 


INTRODUCTION 


In 1833 the Mekhitarists of Venice published a volume containing 
works by Koriwn, Mambre, and Davit“ Anyalt‘. Sixty years later the 
homilies attributed to Mambré were republished in a separate volume 
entitled Cark' Mambréi Vercanoti, “Homilies of Mambré the Reader."! 
This contains two homilies on the Resurrection of Lazarus and two on 
Christ's Entry into Jerusalem. In the Preface to the 70 pages of text the 
unnamed editor indicated that the first homily on Lazarus and the two on 
the Entry into Jerusalem had been reprinted from the original edition, 
but that a second homily on Lazarus, although anonymous, had been 
included because it corresponded in large part with the first homily. He 
also indicated that the first homily in his oldest manuscript was attrib- 
uted to Elise, 


These homilies have not attracted much attention?. One must admit 
that the enormous number of homilies in Armenian, their unknown dates 


! See bibliography s.v. Mambré. 

? The prefaces of the two editions are reproduced in Lazikean, cols. 1746-7. A sum- 
mary is given by Weber in the Introduction to his translation; see next note. The oldest 
MS was a Tonakan from Atak’eloc’ vank’ in Taron [at Mus] dated to 1205. But the only 
manuscript presently in Venice dated to 1205 from Arak’eloc’ vank’, no 229, is incom- 
plete, having only 17 pages. What survives contains seven homilies by Gregory 
Nazianzenus, Gregory of Neocaesarea, John Chrysostom, Cyril of Alexandria, and Hesy- 
chius of Jerusalem; see the description in Sargisean (1924). For the monastery see 
Thierry (1976) and Oskean (1953), 23-85. The editor of the 1894 edition also added as 
footnotes to the first homily variants from a similar homily attributed to Yovhannes 
Erznkac’i [c. 1250-1326] found in a Tonapatcar that was either written by Yovhannés or 
in his own time. See also Akinean (1960), 421-8. 

? The main exception is the work of Simon Weber, who translated the first homily in 
his Ausgewählte Schriften der armenischen Kirchenváter, and used the homilies in his 


REArm 30 (2005-2007) 99-168. 
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of composition, and the uncertainties of authorship have deterred schol- 
ars from as thorough and critical examination of this material as one 
might desire. Nonetheless, it is surprising that works attributed to the 
supposed brother of Movses Xorenac'i have remained in obscurity for so 
long. 

The author himself, who bears the name of the plain where Abraham 
dwelt when he encountered the three angels“, is not known to the earli- 
est Armenian authors, but appears for the first time in the History of 
T'ovma Arcruni. Expounding the lineage of Senek'erim, from whom 
the Arcruni clan claimed descent, T'ovma indicates that “these tales 
have come down to us through the chronicles of the earlier historians, 
from Mambre Vercanol and his brother Movsés and another called 
T'eodoros K ert ol, They had [all] studied under Lewond the priest, 
who was martyred in Persia with the other holy bishops and priests. "? 
This is the Lewond who features in Elise's History of Vardan. In other 
words, T'ovma regards Mambre as a historian, though the only surviv- 
ing writings attributed to Mambré and T'éodoros are homilies®. Other 
comments about Mambré are added by later writers. Asolik also calls 
him the brother of Movses, and states that "they say he was the third 
philosopher, with Davit the disciple of Movsés.”’ From then on Mam- 
bre is closely associated with Movses and Davit‘. According to the fab- 
ulous details given by Vardan Arewelc'i in his Chronicle, he debated 
with the archbishop of Corinth on the occasion of the council of Chal- 
cedon?. 


more general study of early Armenian Christianity, Die katholische Kirche in Armenien. 
Parallels between three passages in the homilies and the Armenian version of the Com- 
mentary on John by Nanay were noted by the editor of the latter. Sirarpie Der Nersessian 
(1970) refers to Mambre in her discussion of homilies that have relevance for the theme 
of the Harrowing of Hell. 

4 Mambré in Armenian, as in the LXX; see Gen. 13.18, and esp. ch. 18 for the angels’ 
visit. Jacob was buried there, 49.30, 50.13, and Sarah was buried nearby, 23.19. For the 
site see Taylor (1993), 86-95. The only Mambré attested in the AnjB is the author of these 
homilies, though the name did become popular in modern times. 

5 T'ovma (1887), 44 [translation from Thomson (1985), 108]. 

6 For three homilies attributed to T’&odoros see Yovhannés Imastaser Awjneci 
(1833), 169-210. 

7 Asolik (1885), II 2. 

8 Vardan (1862), 54-55. Further details of these legends are given in Thomson 
(2000b). Nerses Snorhali (1981), line 925-932, indicates that Mambré and Dawit accom- 
panied Movsés [Xorenac'i] to Athens and brought back to Armenia the wisdom they had 
imbibed. According to Samuel Anec'i, 73, Mambre returned to Armenia in the year sla 
[531], which is at variance with the usual legendary dating. For the legends about Mam- 
bre in the Girk' Eakac‘ see van Esbroeck (1998), 158-160. 
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As for the homilies in question, Kirakos Ganjakec‘i mentions that 
Mambré composed “Eulogies [nerboteans] on the Day of Palms [and] 
on Christ's Entry into Jerusalem on a foal."? The wording is unclear. 
“Eulogies” is in the plural, but the two episodes are the same. Perhaps 
the two different homilies on the Entry into Jerusalem are meant. The 
earliest manuscript evidence for the homilies attributed to Mambré pre- 
dates Kirakos, but the issue is confused by the problem mentioned 
above, namely the uncertainty of authorship. Furthermore, the numerous 
manuscripts that include homilies by Mambré have not all been carefully 
described, so identification of these specific homilies with dated manu- 
scripts is often impossible from the printed catalogues. 

On the basis of a preliminary investigation of the catalogues the fol- 
lowing may be briefly stated: The homilies are never found as a collec- 
tion, though occasionally two are found in succession!®. This is not sur- 
prising, as the same applies to the homilies attributed to Eti8é!!. The 
earliest witnesses are fragments in bindings, undated but in erkat‘agir 
script!?. The first identifiable exemplar of a full homily is that of Homily 
Tin P 110, dated to 1194 AD, f. 305-311, being item 144. The author of 
the homily is not identified. The previous item is an extract from the 
commentary on John 11.1-2 by John Chrysostom, which may explain 
the statement in some later manuscripts that Mambre himself wrote a 
commentary on John. 


In numerous manuscripts it is impossible to identify which homily is 
intended from the catalogue description. Homily I is attributed to Elise 
in J 3152, dated to 1384 AD, f. 536-550. A long extract is found in J 917 
(which is undated), f. 85-92. 

The editor of the 1894 edition indicates that in his manuscript Homily 
II, on the Resurrection of Lazarus, was anonymous and found in two 
Tonapatcars. One of these can be identified with V 1206, f.182a-195b, 


? Kirakos (1961), 29. 

10 J 3152, dated to 1384 AD, contains Homily I, f.536b-550b, and Homily III, f.550b- 
561b. V 1206, dated to 1218 AD, contains Homily II, f.182a-195b, and Homily III, 
f.195b-215. For the sigla see Coulie (1994): BZ=Bzommar, J-Jerusalem, M-Mate- 
nadaran, P=Paris, V=Venice, W=Wien. 

11 Thomson (2000a), 6-7. 

12 See M 1921 and M 4997. The latter has a fragment from the “Entry into 
Jerusalem,” probably from Homily IV if the titles in the printed edition correspond to 
early titles. 

13 See the copies of Homily I in J 154, dated to 1737 AD, V 1286 of the 18" century, 
and V 1558 of the 19" century. 
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dated to 1218 AD and written in Hatbat; the other is unclear. An extract 
from this homily without any author’s name is found in BZ 563, f.145b- 
148a, of the 17" (?) century. 

Homily III, on the Entry into Jerusalem, is attributed to Mambre in 
J 3152, dated to 1384 AD, f. 550-561, and P 116, dated to 1307 AD, 
f. 230-233. The Tonapatcar V 1206 has homilies on the Entry into 
Jerusalem by various authors including Mambr&!*. But from the Cata- 
logue one cannot identify which of these homilies is intended, or 
whether both are included. No manuscript seems to contain the fourth 
homily clearly so identified. 

Another homily on the Entry into Jerusalem on Palm Sunday attrib- 
uted to Mambre is found in J 1453 (undated), f.294-297, and V 726, 
dated to 1310-1320, f. 652b-654b. The incipit, “What are today these 
musical voices of the joyful festival?" bears no relation to anything in 
Homilies III or IV. This text has not been taken into consideration in 
what follows. 

In addition to the homilies two further texts are identified as works 
by Mambre in the manuscripts. One is a grammatical text, Datumn 
k'ert'acac', which appears in collections of such texts by various 
authors!6, and the other is entitled “Questions of Mambré and Answers 
of David. "17 David is “the thrice-great invincible philosopher," and the 
short text deals with christological questions. 


The themes of the four published homilies are well attested in homi- 
lies by Greek and Syrian authors as well. But the ambiguities of attribu- 
tion are just as great as in the Armenian tradition. None of the surviving 
homilies in Greek or Syriac—at least among those published and avail- 
able for comparison—served as an immediate model for the Armenian 
ones, though certain interpretations appear in many of them!*. The 


14 Folios 195-215 contain homilies on the entry of the Lord into Jerusalem by John 
Chrysostom, Ephrem, Mambre, Zak'aria and Step'annos. The catalogue gives no further 
details. 

15 [n addition to these exemplars of identified homilies the following MSS contain 
homilies attributed to Mambre which have not yet been identified: M 948 [1196 AD], M 
996 [1442 AD], M 1523 [14" century and later], M 1798 [17^ century], M 2909 [1696 
AD], M 3787 [14% century], M 6228 [19% century], M 7441 [1332 AD], M 8843 [1830 
AD], M 8860 [19% century]. How often the homilies attributed to Mambré appear in col- 
lections under a different name is as yet impossible to quantify. 

16 Examples include M 2382, dated to 1403; V 1231, dated to the 15" century, f.4-8, 
and V 1247, dated to 1606 AD, f.225b-226a; J 1311, dated to 1602, f.642-645. 

17 M 1555, dated to 1397 AD, f. 285a-290a. 

18 See the notes to the translation below. 
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authors involved include Amphilocius, Andrew of Crete, Athanasius, 
Basil of Seleucia, Cyril of Alexandria, Epiphanius, Hesychius of 
Jerusalem, Hippolytus, John Chrysostom and the even more prolific 
Pseudo-Chrysostom, Proclus, Severian of Gabbala, and Titus of Bostra. 
Texts in Syriac include homilies by Jacob of Serug, Severus, and again 
texts attributed to John Chrysostom. Some aspects of the exegesis in 
Mambre's homilies also appear in biblical commentaries. 

Since the homilies attributed to Mambre are translated in full below, a 
resumé of their contents is not required here!?. Nonetheless, certain char- 
acteristics are worth noting in advance. The fact that the first homily, on 
the Resurrection of Lazarus, which is the one most often attributed to 
Mambre in the manuscripts, was also attributed to Elise is significant, 
for the presentation is similar to that of the latter's Homilies on Christ's 
Passion. The author follows the biblical account of the episode—in this 
case the eleventh chapter of the Gospel of John—interjecting his com- 
ments between citations of successive verses and urging the audience to 
a deeper level of understanding and spiritual participation. He begins by 
noting that Lazarus's resurrection is the climax, g/ux, of the miracles 
worked by Jesus. To illustrate this he plays on the word's literal and fig- 
urative senses. He notes that painters, when designing the images of 
kings, start from the feet and then give form to all the limbs of the body 
from below upwards. At the end they depict the form of the face. Then 
by means of the head, glux, the whole living person is identified as to 
who it is. Similarly with our Lord's miracles, beginning with wine from 
water down to this fulfilment, because the working of miracles was 
delimited with Lazarus like the head on a living person. The idea that 
painters begin from the feet is also found in Vardan Arewelc'i's Chron- 
icle. 

When Lazarus's sisters summoned him, Jesus reacted like a skilled 
doctor. From afar he felt the veins of the sick man, examined them a lit- 
tle and pronounced his diagnosis: "This sickness is not unto death, but 
for sleep and recovery." This too has an Armenian parallel—in Elise's 
History of Vardan, where the doctor with his hand examines the body to 
see if it is warm, if the heart is beating steadily, if the liver is tender, and 
if the pulse of the veins is regular. Other similes involve music and the 


1? For convenience' sake I shall call the author(s) of the homilies *Mambre," without 
prejudice to the questions whether all are by the same author or whether Mambre was a 
historical person. 

20 Etise (1957), 172. 
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example of a school. Just as one instrument suffices to produce sounds 
of different pitch, some high, some low, so Martha, Mary and Lazarus 
all had a single faith and love for Christ, even if they expressed them- 
selves differently. Similarly, when Mary later repeated what Martha had 
said, Mambre likens the sisters to the children of a school who learn to 
speak with a single voice and repeat the same lesson to the teacher. The 
importance of attention to the text is also stressed. When Jesus called out 
to Lazarus, he stood twelve cubits away from the tomb. Mambre does 
not explain this curious addition to the gospel, but warns his audience to 
pay attention to every letter and vowel of scripture; they are pregnant 
with heavenly wisdom. 

It is a common feature in both homilies and biblical commentaries 
that Jesus’ prayer, “Father, I thank thee that thou hast heard me,” leads 
to a discussion of the Trinity. “Be ashamed, Theodoret, says Mambré, 
and do not raise your eyes to heaven, Nestorius.” They divide the one 
who spoke out from the one who listened, and unpardonable is the sin of 
those who place divisions in the indissoluble nature. 


The second homily on Lazarus, added by the editor of the 1894 edi- 
tion, follows a similar pattern, following the narrative in John’s gospel 
with rhetorical expansions. Although it has extensive parallels with the 
material in Homily L it includes many ideas of its own, especially with 
regard to the significance of numbers. The very first sentence states that 
the sixth day of the week, i.e. the day of Lazarus’s resurrection, indicates 
the sixth age of a thousand years. This is a traditional Armenian theme, 
found in the earliest texts, where the six days of creation prefigure the 
six ages of this world before the seventh age of rest and eternal life?!. 
Mambre also notes that Lazarus had died at the tenth hour, the same 
hour as Adam and Eve were expelled from paradise and that Christ was 
brought down from the Cross to the tomb. 

In his gospel John indicates that Bethany was 15 stadia, asparéz, from 
Jerusalem [11.18]. This was glossed as three miles in Homily I, but the 
author of Homily II equates the distance with two miles. This gives him 
the opportunity to engage in more number play. Twice fifteen gives us 
the number of years from Jesus’ birth to the Crucifixion; and fifteen is 
three times the five senses which were united in Christ’s being which 
was raised up to heaven. 


21 See the notes to the translation, ad loc. But some authors prefer to see eight eras of 
time. Zak'aria (1995) refers to eight ages in Homily IV, but to seven in Homily XI. 
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As for the four days Lazarus had been in the tomb, according to the 
author of Homily II these indicate the four elements of human nature, 
c'orek'nut'ean bnut'iwns?. They could also refer to the four ends of the 
world, indicating the totality of humankind that had sinned and been 
deprived of God’s glory. Elsewhere too the author offers more than one 
explanation. The stone over the tomb was to bear the name of the 
deceased, as noted in Homily I; or it could indicate Satan who, enclos- 
ing souls in hell, keeps them under his own authority. But these homilies 
have no discussion of Lazarus’ presence in hell or of Christ’s descent 
there, popular themes in Armenian”. 

Like Mambre, this author chastises “Theodoret and schismatics like 
him,” though he omits Nestorius. He emphasizes the single will and 
nature of the Father and the Son, but elaborates in greater detail on the 
person of Christ. The divine nature is without passion, axt. But when he 
wished Christ condescended to natural emotions, kirs, demonstrating his 
true humanity. God was united to a body, and condescended to food and 
drink and sleep; yet he kept himself in union with the divine. More 
interestingly he also adduces the authority of “the great Gregory, saint 
Aristakés and the blessed Nersés” for his elaborate confession of faith, 
dawanut'iwn. Here Nersés Snorhali rather than Nersés I is intended, for 
the Letter in Sebéos’ History which Catholicos Nersés III and the 
Armenian bishops supposedly wrote to the emperor Constans in 649, but 
which was not sent, is unlikely to have been known. Although men- 
tioned by Asolik, it did not enter the mainstream of Armenian theologi- 
cal discourse”. 


The entry of Jesus into Jerusalem is described by all four evangelists, 
as noted by Mambré in the first of the two homilies on that theme. He 
does not follow any one of them to the exclusion of the others, but draws 
primarily on Matthew”. His approach is different from that of the 
author(s) of the two previous homilies; here he is particularly interested 
in the relationship of themes in the Old Testament with events in the 
New Testament. He is also interested in etymologies, explaining that 
Jerusalem means “peace.””° He interprets Bethpage and Bethany as 


The same idea is found in Cyril of Alexandria, /n sanctum festum Palmarum, 1052. 
23 Cf. Elise (1859), Zak'aria (1995), Homily IX, and Der Nersessian (1970). 

24 Sebéos (1979), 148-161; for the Letter see Thomson (1998). See also n. 337 below. 
Mambré does not follow the Diatessaron Commentary attributed to Ephrem. 

26 Cf. Zak‘aria, Homily III 10. 
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“house of a jaw"? and “house of mourning or house of subjection.” In 
this homily each episode is explained in terms of a contrast between the 
legal and the spiritual, polytheism and the gospel, the human and the 
divine, earth and heaven, or a similar theme. It contains much more 
material common to other homilies on the subject in Greek than the first 
two on Lazarus. 

The fourth homily, also on the Entry into Jerusalem, is the shortest of 
those attributed to Mambre. The author emphasizes the direct relation- 
ship of the Raising of Lazarus and the Entry into Jerusalem, which are 
celebrated liturgically on successive days, i.e. Palm Sunday and the pre- 
ceding Saturday?*. He contrasts each event on the previous day—details 
of Lazarus's resurrection, the supper at the house of Mary and Martha, 
and Mary's anointing of Jesus with oil—with the events of the coming 
week. It is interesting that both here and in the second homily on the 
Resurrection of Lazarus the author adds details from the anointing of 
Jesus by the unnamed sinner in Lk. 7.38, despite the clear separation of 
the two women in the second homily on Lazarus”. The ending of the 
homily further emphasizes the corruption of God's original creation and 
its renewal through Christ's Dispensation. 


These homilies attributed to Mambre are different from each other in 
approach and presentation, but they all have certain characteristics com- 
mon to Armenian tradition. The first is close to the style of Etisé’s 
Homily on the Passion. There is no interest in number symbolism, and 
only a brief reference to theological controversy in condemning those 
who divide the indissoluble unity of Christ. The second is greatly inter- 
ested in number symbolism and much more involved with Christology. 
The lengthy discussion of the unity of Christ and the invocation of the 
authority of the blessed Nerses may well point to the Greco-Armenian 
discussions of the late twelfth century. 

The first homily on the Entry to Jerusalem avoids theological contro- 
versy in favour of detailed allegorical parallels. Its author is more famil- 
iar with—or at least more willing to use—themes found widely in Greek 


27 As Zak'aria, Homily IX. These two places are juxtaposed in Mark and Luke, not 
Matthew. 

28 On the day of commemoration of Lazarus in earlier and later Armenian tradition 
see the discussion in Renoux (2004), 611. For the original celebration in Jerusalem on the 
day before Palm Sunday see Renoux (1999). 

? Mambre (1894), 36-37. The page numbers of this edition have been inserted [in 
bold type] in the following English translation. 
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patristic writers and the homilies of the late ninth century Catholicos 
Zak'aria. The last of the four brings out more than the others the rela- 
tionship between the events at Bethany and Christ’s entry to Jerusalem. 
This points to the close liturgical connection of the two commemora- 
tions rather than to a close reading of the narrative in John’s gospel; for 
John clearly states that after the resurrection of Lazarus Jesus went to a 
city called Ephraim near the wilderness and stayed there with his disci- 
ples (11.54). 

In sum, these homilies in their different ways are interesting exam- 
ples of Armenian theological exegesis. As indicated in the notes to the 
following translation, many of the themes have parallels in other 
Armenian and non-Armenian authors. It is also worth noting that the 
fourteenth century Grigor Tat'ewac'i in his Commentary on the Gospel 
of John echoes some of the interpretations in these homilies*?. More 
interesting as a pointer to the date of composition of Homily II are the 
parallels with the Commentary on John by Nanay [i.e. Nonnus of Nisi- 
bis], which was translated from the Arabic in 856. Since the Arabic 
original of that Commentary is not extant, it is not certain whether the 
unnamed Armenian translator took liberties with his exemplar and 
incorporated ideas from Mambre (or a common source), or whether 
Mambré was using the Armenian text of Nanay. This Commentary is 
greatly concerned with the christological issues raised at the Council of 
Sirakawan?!. 

But what of the attribution of these homilies to Mambré, supposed 
brother of the historian Movsés Xorenac‘i? Simon Weber, taking at face 
value all the traditions about Mambré regardless of their date, builds a 
picture of the author as a scholar and preacher who had studied abroad 
with the pupils of Sahak and Maštoc“. He had an interest in Palestinian 


30 See Homily I: pp. 16, 19, 33; Homily II: pp. 36, 37, 39, 41, 47, 51; Homily III: 
pp. 62, 67. I have not found any parallels with the fourth and shortest homily. Grigor 
Tat ewac Us Commentary (2005) is the only commentary on John yet published. See Pet- 
rosyan and Ter-Step'anyan (2002) for details of the manuscripts of commentaries on John 
by Sargis Kund [1100-1185], Matt'éos Jutayec‘i [1352-1412] and Grigor Xlatec‘i [1349- 
1425]. Parallels with the Commentary on the Four Evangelists by Step'annos Siwnec'i 
(1988) have been indicated in the notes to the translation. 

3! The parallels with Nanay are limited to Homily II; see pp. 37, 41, 42, 47. For 
Nanay [Nonnus] and the theological issues at the council see Dorfmann-Lazarev (2004), 
68-80, 153-176. For the Armenian version of the Commentary see Mariès (1920-21) and 
van Roey (1948), 27-22. Bundy (1982) notes: “[It is] highly probable that the commen- 
tary which we now have is an abridgment of the original Arabic text. Often in the course 
of the explanation of a passage other material is assumed to be there, giving the text a 
somewhat disjointed effect.” 
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topography, like Weber himself, and composed a Commentary on 
John’s Gospel which has not survived. He attacks Nestorius and 
Theodoret, but does not mention Chalcedon??. In his general study of 
early Armenian theology, Weber places Mambré’s discussion of the 
Trinity alongside that in other homiletic literature, correctly noting that 
Mambre rejects duality in the Person of Christ, but stating that he distin- 
guishes two natures in Christ—an opinion anathema to standard Armen- 
ian theology. That seems an unreasonable deduction from a phrase in the 
Homily on the Entry into Jerusalem, which refers to the condescension 
of the divine nature to human nature", 

It is noteworthy that the theology of all the homilies conforms to tra- 
ditional Armenian formulations. As already noted, Homily II emphasises 
that the Armenian definition of faith was inherited from the teaching* of 
Saint Gregory the Illuminator. It is no coincidence that so many parallels 
can be seen with the exposition of faith known as the Teaching of Saint 
Gregory, the sermon supposedly preached over sixty days by Gregory to 
the newly converted Armenian court and preserved as the longest sec- 
tion of the History attributed to Agat'angelos, the “Good messenger.”*> 
The emphasis in the first two homilies is not so much on the disputed 
definition of the Incarnation as on the indissoluble unity of the Trinity, 
which is single in will, nature and operation*. The divinity of the person 
of Christ is continually stressed: God was made man, mardac‘eal, or 
made incarnate, marmnac'eal, and although Christ's divine nature is 
passionless, anaxt, he condescended to natural emotions, demonstrating 
his true humanity. The body is “mingled with divinity, astuacaxarn," an 
expression found in the earliest Armenian theological texts?". The fourth 
homily speaks of the body made divine, marmin astuacac'eal, and of the 
incarnate divinity, marmnac eal astuacut‘iwn®. 

Only Homily III devotes more attention to the Incarnation, which is 
described with an elaborate compound term, apparently a hapax, 


32 Weber (1927), in the Preface to his translation of the Homily on the Resurrection of 
Lazarus. 

3 Mambre (1894) 64: astuacelen bnut‘eann marmnawor bnut‘eamb nuastanaln, 
which is interpreted by Weber (1903), 497, n. 2, as distinguishing two natures in Christ. 

34 Teaching: here in the general sense of Armenian tradition, not merely the text 
known as the Teaching of Saint Gregory. 

55 For this see Thomson (2001). 

36 Homily I: 28-29, 33; Homily II: 38, 43, 52-53; Homily III: 66, 67, 71. 

37 UP 55. 

38 p. 77. 
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merunakerpaxarnut iwn. Literally translated it means “[the divine] min- 
gling with our form.” “Form” is a term dear to this author. Elsewhere 
he says that the Word took on our form, was imprinted in our form, and 
conversely made our nature share his form“. He does not talk of a union 
of natures in Christ, but does describe Christ’s human nature as being a 
brother to us*!. Christ could be touched here on earth in his tangible 
nature, yet in divinity is inseparable from the Father“. His fleshly, bod- 
ily, house is the lodging of the Trinity“. 

There is no evidence for a person known as Mambré before T’ovma 
Arcruni’s reference to a historian of that name in the early tenth century, 
and Mambre's alleged activities in defending Armenian orthodoxy are 
clearly legendary. The four homilies are not attested as a corpus, though 
of itself that does not prove different authorship. The homilies of Elise 
on the Passion, for example, circulated separately and were gathered as 
a collection by the nineteenth century editor. That Nestorius is con- 
demned, but Chalcedon not mentioned, does not mean the homilies are 
early. The unity of the humanity and divinity of Christ is stressed by 
later Armenian writers, who accuse Nestorius of dividing the person 
without mentioning Chalcedon^. Homily II has much in common with 
the Armenian translation of Nanay's Commentary on John, and its refer- 
ence to Nerses in the context of Armenian theology is more likely to 
mean Snorhali than any previous Nersés. Homily I is found in a MS of 
1194, and unidentified fragments in bindings are even earlier. But even 
if these homilies are not precisely dateable and never formed a unified 
corpus, they remain of interest for their different approaches to their sub- 
ject and as lively examples of the Armenian homiletic genre. 


Robert W. THOMSON 


3 P, 62. “Mingling” is an ancient Armenian expression for the union of human and 
divine in Christ. 

40 p, 66-67. 

^! p. 64. 

#2 P, 71. 

55 p. 60: Lini marmneten tun Yisus, ew erreak miut'eann yawitenakan kayaran. In the 
Armenian term marmin no distinction is made between “flesh” and “body.” 

^ See, for example, Zak'aria Jagec'i (1995), Homily VIII, 286, and IX, 341. 
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ON THE RESURRECTION OF LAZARUS 
[9]9 

All the divine miracles“ of our Lord are important. But there are 
some which are more important, and some that especially contain the 
consolation of hope for heaven. Where you see the resurrection of the 
dead through a particular resurrection, you will believe the details of the 
general resurrection, from Adam to the second coming. Now there are 
some things which our Lord performed in accordance with created 
nature’, and there are some which he performed in accordance with 
visible miracles. Man receives the origin of our nature from the head. 
Painters?, when designing the images of kings, first start from the 
feet and then give form to all the limbs of the body from below 
upwards?. At the very end they depict the form of the face. Then by 
means of the head the whole living person is identified as to who it is. 

In the same manner our Lord “made a beginning:"?? wine from 
water. And then he brought all the malformations of limbs to health: 
here in the feet, there in the hands, or the ears, and all the rest. Along 
with these [diseases] he expelled the demons from men. When the time 
of his fulfilment approached, [10] he demonstrated the summation of his 
miracles: the resurrection of Lazarus, according to the gospel of John?!. 
After these miracles he describes no more, but proceeds directly to the 
account of the crucifixion. 

Now if you mention the anointing of his feet by Mary, [there] for- 
giveness of sins is granted??, but the infirmity of limbs is not cured—just 
as the reference to the colt [indicates] the purifying of the gentiles, and 
the shouting of the children the testimony of the prophets?. Many other 
tremendous deeds occurred from the resurrection of Lazarus down to the 
crucifixion and illuminating resurrection of our Lord. He brought out 
from the dead many with him, and showed [himself] to many people"), 


45 
46 
47 
48 


Page numbers in bold parentheses refer to the 1894 edition. 

Miracles: nsank', but aruestk^ just below. 

Lit: the nature of creation: bnut'iwn linelut‘ean. 

Painters: stueragir nkarič‘k“. Stueragir is a calque on the Greek oxiaypágoc. The 
NBHL notes that Vardan describes Solomon as such in his On the Song. 

4 Vardan (1862), 4, describes the Trinity creating Adam beginning from the feet, 
“like good portrait painters, patkeragirk‘.” 

50 Jn. 2.11, at the marriage of Cana. 

5 In ch. 11. 

5 Mary's anointing in Jn. 12.3 does not involve forgiveness of sins; it is the unnamed 
woman of Lk. 7.38, 47, who is forgiven after she anointed the feet of Jesus. See also 
Homily II, p. 36-37 at n. 198, and Homily IV, p. 75 at n. 446. 

53 These are elaborated in the homilies on the Entry into Jerusalem. 

54 Mt. 27.52-53. “He showed” has no direct object. 
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giving the good news of the universal resurrection. This is called work- 
ing [miraculous] deeds, but is not included in the number of his former 
miracles according to John. For the working of miracles was delimited 
with Lazarus, like a head on a living person or an image in a man pos- 
sesses the royal honour in unity with the person. He was without limit, 
but became limited. In measurable years he came to fulfilment, and by 
the working of specific miracles he was limited? for the resurrection of 
his friend. But then he attained limitlessness, and [endowed] the whole 
world with hope for the future. 

“There was a certain ill [man] called Lazarus, from Bethany from the 
village of Mary and Martha, "7 Jesus, on the other side of the Jordan 
river where John was performing baptism, was going around the region 
drawing the whole desert to life. “His sisters sent to him and said: Lord, 
behold the one you loved has fallen ill,” and lies prostrate?". He heard 
the sad news of the sick man and limited the authority of death. He 
announced: “For the sake of [11] God's glory,” so that the son of God 
might be glorified in him. He stopped for two days”, allowing the rob- 
ber® to enter the house of his friend. The worker of corruption entered 
and created confusion in accordance with his will. To Mary’s servant he 
made no reply openly, either of going and healing, or of not going and 
paying no attention. They mentioned the name of the sick one, they 
heard the noun “glory” and departed, sad in appearance but with joy that 
was not apparent. With much imploring they sent word and with very 
great importuning they begged him, and daily recalled his friendship*'. 
Not hypothetically did they summon him, and not with doubt did they 
believe in the Reviver of all, but in human fashion they urged him until 
the sick man ended his life. 

As long as the soul remains in the corruptible body, it falters more fre- 
quently than it remains firm; as the holy Spirit declares from the mouth 
of David: “Remember that they are flesh; the soul which comes forth 
will not again return."9? God does not forget, but recalls those forgotten. 


55 The verb sahmanel can also mean “to determine, ordain." For Christ as “without 
limit" see Lampe (1968), s.v. döpıoTog, äreıpos. 

56 Jn. 11.1. 

57 Note the addition to Jn. 11.3. 

58 Jn. 11.4. 

5 Jn. 11.6. 
Robber: awazak; cf. Anotns in Lampe (1968) for demons, Antichrist and the Devil. 
For other names in Armenian given to the Devil see Thomson (2001), 8278-9. 

61 Friendship: éndunelut'iwn, lit. “hospitality, or companionship.” Mambre, following 
John, stresses the love Jesus had for Lazarus and his sisters. 

62 Ps. 77.39. References to the OT are to the numbering in Zohrapean's edition of the 
Armenian Bible. 
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He repeats the nature of their character, as Paul repeats the lack of faith 
of others with his own tongue: “How do the dead arise, and in what 
body will they come?”® The moving spirit has gone out of them; the 
whole body has fallen into corruption. Not merely has dissolution of the 
joints occurred, but also the essence™ of the body has turned into the 
nature of dust. Therefore he was obliged to bring them to a belief in the 
resurrection through the parables of the seeds which die and revive". In 
the same [12] fashion the sisters of Lazarus were agitated in their minds 
when they believed in God and summoned him like a skillful doctor to 
the sick one. He sent to them a mediating message in order to indicate a 
reciprocal exchange. From afar he felt the veins of the sick man, exam- 
ined them a little and pronounced a true diagnosis: “This sickness is not 
unto death,” but for sleep and recovery, and “for the sake of the glory of 
God.”®’ God is glorified by the recovery, and in his glory the Son also 
rejoices and is glad. 

Mary’s messengers arrived and were not at all able to explain the 
meaning of the Lord’s words. Death was elated and puffed up, and had 
fulfilled the desire of his own wickedness. 

Our Lord said to his disciples: “Come, let us go to Judaea.”®* There 
came [over them] also the fear of death which troubled them even more 
than it did the sisters of Lazarus. “Lord, they said, the Jews now seek to 
kill you, yet you will go there again? "9 He put before them the sayings 
of light: “Who walks in the daytime does not stumble,” 7? revealing that 
he was neither afraid of death nor foresaw it. Do not now heed the vision 
of bodily eyes, but the sight concerning the fear of mankind. All kinds 
of living creatures are cautious of trickery, always hiding and concealing 
themselves, [13] as they complete the cruel life of this world. I refer to 
the vision of faith. The one who looks to this both points to what is indi- 
cated and sees the future. And if one has not acquired this vision in one’s 
soul, were he to go out at mid-day he stumbles, and the darkness is 
always with him. Like the messengers of Mary, when he sent away the 
bearers of sad news peplexed, likewise he agitated the disciples hither 


6 1 Cor. 15.35. 
Essence: goyac‘ut‘iwn. 
65 Mt. ch.13, Mk. ch. 4, Lk. ch. 8. 
For doctors making a diagnosis by testing the veins, erak, cf. Elise (1957), 172, 
Yacaxapatum (1954), Homily V, 52. Veins and arteries are not distinguished by ISox 
(1979), 98. 

67 Note the addition to Jn. 11.4. 

68 Jn. 11.7. 

99 Jn. 11.8. 

70 Jn. 11.9. 
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and thither and did not wish to reveal to them the clarity of his plan. 
Why? Once and twice they had seen miracles of resurrection and had 
not believed; in that they had not been overcome they kept themselves 
without fear, and taught him to be even more fearful. 

“The Jews were now threatening to kill you, they said, and you will 
go there?” To be killed and to die is the same. He raised the dead 
twelve-year old daughter of the priest/!, likewise the only child in the 
city of Nain he held and set upright from the coffin”. The one who is 
able to give life to one dead person can also do the same for many. And 
if he drove out the deaths of others, even more can he yours. Why are 
you so frightened and trembling? When you are about to depart the 
body, do you not perpetually ponder that saying: “Do not fear those 
who kill the body, they cannot kill the spirit; but him who is able at the 
same time to remove death from both soul and body?”’”? On Mount 
Tabor you heard the same saying from the Father: “This is my [14] 
beloved son, heed him."7^ Instead of heeding him, you wish to be the 
ones giving commands. It is clear that when he had disclosed to you the 
subject? of Lazarus’s resurrection, you did not believe him. “Do not go 
to Judaea, because they wish to kill you." For the sake of their weak 
minds he varied this way and that the gist of his remark, so that he might 
train their ears a little. Now he says: “This illness is not unto death," 
then again: "For the glory of God, so that the Son of God may be glori- 
fied in him.""6 The illness was undoubtedly unto death, and the glory 
flowed out in abundance from the death in the sight of all the incredu- 
lous people, especially when he informed the disciples, until the dead 
one attained burial in a tomb. 

Then after this he said: “Lazarus our friend has fallen asleep, but I am 
going to wake him up.” O Lord, when you speak with children and 
feed them milk as to infants, you beget like a mother, and nourish like a 
nurse, and instruct like a teacher”®, and cover their ignorance with wis- 
dom. When were you Lazarus’s chamberlain” that you would go and 


7 


Mk. 5.35-43, Lk. 8.41-56. 

7 Lk. 7.11-17. 

B Mt. 10.28, Lk. 12.4-5. 

7^ Mt. 17.5, Mk. 9.6. 

75 Subject: xorhurd, perhaps “plan.” 

76 Jn. 11.4. 

7 Jn. 11.11 

78 Like a teacher: vardapetabar; this adverb is not in the NBHL. For the rank of var- 
dapet see Thomson (2000c), 43-46, and bibliography in Garsoïan (1989), 567. 

7? Chamberlain: senekapan; both this form and senekapet are common. See the bibli- 
ography in Garsoïan (1989), 558. 
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wake him from sleep? The distance of the journey is a two-day walk, 
Until you go, Lazarus will remain totally asleep. Surely he will not be 
benumbed by mandrake*! or stunned by strong unadulterated [drugs]. 
Whoever of mankind could stay continuously asleep for four days and 
four nights?®? Yet you will go and wake him. His sisters sent their ser- 
vants promptly to you; why do they not wake him? They did not send 
word to you about his sleeping; but because of his mortal disease they 
urgently begged you to come and cure him. [15] 

Indeed the disciples were innocent sheep. Whatever they saw, that 
they knew; and what they heard, the same they believed. They were 
unable to comprehend the divine thoughts. “Lord, they said, if he has 
fallen asleep, then he is alive.” Many ill persons sleep and do not sur- 
vive, and there may be those who do not sleep but do survive. O flattery 
of the ignorant! They wished to console the power that knows secrets®*. 
They knew that our Lord loved that household, and in that house espe- 
cially the innocent Lazarus. They did not wish this affliction to affect his 
family. For the sake of that love our Lord pitied them more than 
Lazarus. He stripped away the secrets of his thoughts, and said openly: 
“Our friend Lazarus has ded "87 So that they would not be startled 
unexpectedly by crying out or lamenting or weeping over these words, 
right then immediately after the grievous news he offered consolation to 
prevent mourning. “And I am happy for you, he said, so that you may 
believe," because I was not thereff. 

See again the periphrastic responses, which they were totally unable 
to comprehend. The names of death and of joy rang in their ears at the 
same time, and in their astonishment they were quite unable to grasp the 
meaning of the ambiguous remark, just as the timidity of Thomas 
informs us. Because of their foolish ignorance he said: “Come, let us go 
there;" then Thomas said: “Oh come®’, let us go to die with him." He 
goes to raise the dead and give them life; they while alive were prepar- 
ing for death. How much hesitation was at that place! It is easier for 


80 This is glossed as 72 miles below; see p. 23, n. 128. 

8! Mandarake: manragor. The use of mandrake by doctors to induce sleep is 
described in Philo and in Basil's Hexaemeron, V 4 [Armenian, 137], texts well known in 
Armenia. See references in NBHL. That sleep cures a fever is noted by Hippolytus, /n 
Lazarum [Analecta Sacra Il], commenting on v. 11. 

82 Jn. 11.17. 

= n; 11.12; 

84 That knows secrets: cackaget, as in Dan. 13.42 of God. 

85 Mambr& adds “our friend” to v. 14. 

36 Jn. 11.15. 

87 Oh: ön. Grigor Tat'ewac'i (2005), 457-8, notes the various forms of this expression 
in the dialects of Sebaste, Karin, Aréeë, Bznunik', and Xlat‘. 
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agricultural labourers to cultivate untilled ground than for the knowl- 
edgeable to bring the ignorant to [16] convinced knowledge. For a short 
time the rough ground is worked, and the expectation of much produce 
derives from it. But a man blinded by ignorance only God can make use 
of. As much as doubt increased on both sides, the Evil One had double 
joy all around. But because God made man®® is mediator between God 
and man, he did not waver or hesitate to shame all their lack of belief, 
and in accordance with the Father’s power the mighty one acted. 

“Jesus came and discovered that Lazarus had been for four days in 
the tomb."*? Because the village was close to Jerusalem, about three 
miles”, he reckoned that the populace of the whole city had come out at 
this grief. It is indeed a habit of our nature that we prefer to hear sad 
news rather than good news, and rather of other people than of our- 
selves, and to enter a house of mourning rather than a house of rejoic- 
ing—one out of shamelessness of the body, another for evil malevo- 
lence?!, and many for mundane gossip. But there are a few who do share 
in the sad grieving. For this reason a large multitude of the city had gath- 
ered at the house of the sisters of Lazarus. The village had become a 
city, and the city a village. Although not of his own will, because of the 
multitude of the crowd miracles were performed in the midst of Israel. 

“When Martha heard that Jesus had come, she went out to meet him 
while Mary sat at home "77 Both of them received praiseworthy bless- 
ing: the one as the mouth of a man, and the other as the heart, the ves- 
sel of thought”. The heart [17] fixed firmly in its place, the word run- 
ning in front as the dragoman? of the heart. It related the complaint of 
the grieving heart in the ears of the one who was able to remove the grief 
from the house of his friend. The word knew that all her consolers had 
come and gathered, and each person was full of grief and sadness. A sad 
person cannot console or cheer a sad one, and a grieving one cannot con- 
sole a grieving one, but grief is compounded on grief. *Do not be down- 
cast, they say, do not be miserable. My brother died even younger than 
him. He had married a bride, but left this world without offspring. He 


88 Made man: mardac eal; see the Introduction, p. 108. 

8 Jn. 11.17. 

°° Miles: mton. The text of Z to v. 18 reads “fifteen asparés. In Homily II, p. 42, this 
is interpreted as “two miles." Most Armenian texts divide the [Roman] mile variously 
into five or seven stadia, asparéz; see Hewsen (1992), 81, n. 39. Grigor Tat'ewaci 
(2005), 460, defines the mon as eight asparez. 

91 Malevolence: otnaharut'iwn. 

?? Jn. 11.20. 

% Vessel of thought: aman xorhrdoy. For the Greeks the heart is the seat of feelings 
and passions. ISox (1979), 98, calls it the seat of valour. 

94 Dragoman: t'argman. 
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did not leave anyone to remember him. His memorialist” and his name 
were removed from among the living.” Another woman comes forward 
and says: “I had a son, an only child. My husband died, and I had nei- 
ther sister nor brother. This youth on betrothal faded as rapidly as a 
flower. He did not reach the town of his affianced, he did not enter the 
bridal chamber, he did not see the delight of this world. His strength 
ebbed, the order of succession to his business” was destroyed and 
ruined.” Others repeated [stories] even more moving than this. They 
broke hearts, twisted entrails, made bowels quiver. Nerves are unstrung, 
joints loosened, all the power of the body softened and debilitated. Woe 
is piled on woe, wail upon wail, burning on burning. Old wounds are 
reopened, new evils incised. Would it be right to demonstrate consola- 
tion for such tales, or not? [18] I know not. They had come to console 
one person, but all sat in inconsolable grief. 

Martha left this whole crowd and said to Jesus: “Lord, if you had 
been here my brother would not have died. But I know that whatever 
you may seek from God, God will give you."?7 Spiritual wisdom and 
divine love and true faith and certain prophecy—the four are blood- 
brothers, for one is their instigator, God. Just as the same musician 
blows through one mouth, one [sound] high, one low and another even 
lower, and others in their order, although they are many in number yet 
one tune is sounded and not many; and in accordance with the hand of 
the player variations of sounds appear, yet one and the same instrument 
is sufficient for them all. Such were Martha and Mary, and Lazarus 
among the dead, and if there was any other believer with them in the 
house, although they expressed themselves differently all had a single 
faith. With a united love they loved Christ, all had one spiritual wisdom. 
From this unity of many Martha prophesied: “Lord, if you had been 
here, my brother would not have died.” 

Where there is life death does not enter. Often the Lord had entered 
the house of Mary and Martha; death had been expelled even from the 
village, let alone from that house. With heavenly wisdom he had said: 
“Who receives a prophet in the name of a prophet [19] shall receive a 
prophet’s reward."?* So who receives God will inherit the divine wis- 
dom. By that wisdom she was led to prophecy: “However, I know that 
whatever you may seek from God, God will grant you.” This statement 


?5 Anyone to remember him, memorialist: yisatakarar in both cases. This term is only 
attested here in the NBHL. 

% Order of succession to his business: karg turewarik p'oxanordut'ean. 

7 Jn. 11.21-22. 

8 Mt. 10.41. 


MAMBRE’S HOMILIES 117 


is prophecy, because he had arranged and ordered everything in order to 
provide for you not only the resurrection of one dead person, but also 
that of the previously [dead] of past ages. But perhaps this saying may 
seem defective to someone, either the seeking from God or his giving. 
Yet this the Lord himself declared: “Everything was given to me by my 
Father.” And he confirms the meaning of these [words]: “No one 
knows the Father except the Son, and no one recognises the Son except 
the Father.” 1% This saying teaches their unity, and not seniority or infe- 
riority. Therefore the Lord too approved Martha’s faith: “Jesus said to 
her: Your brother will arise. Martha said to him: I know that he will rise 
at the resurrection on the last day." And the Lord straightway 
revealed to her the last and the first: “I am resurrection and life.” 02 

The gates of heaven were opened for the woman. She saw the self- 
irradiating!” light, she reached the inaccessible place. She equalled the 
sons of Zebedee and did not fall on a visible breast!™, but was raised up 
to the spritual powers. She touched the word of life and was submerged 
in that same life. She came with tears and was filled with laughter. She 
was full of woe, and was made cheerful. The eyes of her mind were 
opened, and the inner person was illuminated. Sorrow departed, and the 
complexion of her face was enlivened. The beauty of her body was 
restored, and she forgot [20] her inconsolable grief. She brought the sad 
news of her brother, and heard the good news of the resurrection. Until 
she saw her brother arisen through the dead one’s resurrection, she saw 
the living one, the one who is alive and gives life to all the dead. 

“I am resurrection and life.” !° Elijah raised up the dead one, but he 
died again!°; likewise Elisha!®’, one and two. I am not only he who res- 
urrects, but also the resurrection. I raise and give life for immortality. 
“Who believes in me shall not see death nor taste it for ever.” 108 


?9 Mt. 11.27, Lk. 10.22. 

100 Mt. 11.27, Lk. 10.22, with the order of the clauses reversed. 

101 Jn, 11.23-24. 

102 Jn, 11.25. 

103 Self-irradiating: ink‘nacag, as on p. 44 below. There is a parallel in Elise (1859), 
279, 297, of Christ as light. Cf. Lampe (1968), s.v. adrolaurmc (of the Holy Spirit), or 
abtogas (common of God, Christ, etc.). 

14 The disciple who leaned on the breast of Jesus at the Last Supper Un. 13.25, 21.20] 
is unnamed in the gospel, but is traditionally identified with John. At the end of his Com- 
mentary on John, Grigor Tat'ewac'i (2005), 619, explains why John did not name himself. 
The sons of Zebedee were James and John. 

105 Jn. 11.25. 

106 3 Kingdoms 17.17-24. 

107 4 Kingdoms, ch. 4. 

108 An amalgamation of Jn. 8.51-52 with 11.25-26. 
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Our Lord said this to Martha, and immediately demanded the recom- 
pense of his teaching from her: “Do you believe in everything that you 
have heard? She said: Yes Lord, I have believed that you are the Christ, 
Son of God, who was to come to the world "If As we said above, the 
four names!!° of prophecy the woman received and put on in that place. 
“You are, she said, the one who was to come to the world.” He was in 
the world, and you say “will come?” She repeated the saying of the 
prophets, which the Samaritan woman also declared: “When the Mes- 
siah comes, he will tell us everything.” !!! She spoke of the birth from 
the Virgin, and indicated the second coming; because who sees the 
beginning also looks to the completion. When she came within the 
palace!!? she learned everything more fully, and heard the wonders of 
God. She came like a sad person, and departed full of joy like an angel 
of God. She went to tell her sister: “The teacher has come and summons 
you."! Indeed a true teacher teaches without an alphabet and [21] 
spells without syllables!!^, and possesses and carries out all that words 
require. She said "teacher," and entered the class of pupils. She spoke 
with Mary silently and instructed her in the same teaching, gladly and 
easily believing. Immediately she went to Jesus at the same spot, to the 
same joy with the same teacher. One secretly and one openly, he drew 
them both away from this mournful world to happy rejoicing. 

The Jews who had come to Mary in order to console her over her 
brother were rendered empty and deprived of heavenly consolation. Sad 
and sorrowful they sat in the house, smeared with earlier tears, and with 
the same sadness said to each other: “So she is going to the tomb to 
weep there." !!? They too got up and went with her, not to the resurrec- 
tion but to the tomb of the dead man. For “to whom it has been given, 
he said, it shall be given and increased for him. And to whom it has not 
been given, even whatever he may have shall be taken from him"!!6— 
not for the avarice of the giver but for the wickedness of the receiver. 
They were perpetually fond of the tomb!"". He left there the dead people, 


19 Jn. 11.2627, with “everything...heard” added. 

110 Names: anuns, perhaps “titles”? Cf. the four “brothers” on p. 18. 

ML Jn, 4.25. 

112 Palace: ark’unik‘. The sense is not clear, because it does not seem to mean the 
kingdom of heaven. 

15 Jn. 11.28. 

114 Alphabet, syllables: alp‘apetac’, sitovbayic‘, cf. Koriwn (1941), 42 and 48. 

15 Jn, 11.31. 

116 Based on Mt. 13.12, 25.29, Mk. 4.25, Lk. 8.18, 19.26. 

117 Fond of the tomb: gerezmanasér, as on p. 46 in Homily II. It is found only in 
Mambre according to the NBHL. 
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calling on a false god and saying they were dead. “Their women sat 
down, said the prophet, and wept for Tammuz."!!* From among them, 
says [scripture], Mary rose up; she approached and came to him whom 
she had earlier recognised: “He who was able to absolve freely my 
many sins, the same is able to remove my oppressive sadness from me." 
She fell before him and repeated the same words which [22] her sister 
had uttered: “Lord, if you had been present, my brother would not have 
died."!? The children of a single school learn to speak with a single 
volce; contented and trusting and united in the will of the teacher, they 
are spurred on to the same lesson. In similar fashion the two sisters of 
Lazarus with a single undivided love were caught up in a single quest for 
the living heavenly one. They both loved the Lord with a single love; 
likewise they imbibed the same teaching. They saw a man and believed 
in God. From the fulness of their hearts the words of their mouths also 
repeated the same unity. 

From a toiling body flows sweat, and from a passionate heart the eyes 
produce tears, for love not only of the dead but also of the living when 
one may come from afar. Mary saw Jesus and pangs of pity constricted 
her, the recollection of the dead one and the vision of the beloved living 
one. She did not cry out in the manner of the world, but in very great joy 
shed tears in front of the merciful one. So pitiable was the sight that it 
caused all the visiting Jews to weep. In unison with them our Lord also 
participated—tears for tears, and grief for grief. He!?? reckoned that he 
mourned the same mourning. Therefore the scripture says: "Jesus was 
troubled in his soul," ?! as if he was grieved with all his power. He was 
not able to speak out normally: “Where have you laid him? "!?? but said 
it murmuring, weeping and [23] with tears, and stuttering, like one shar- 
ing the grief and distress over a friend. From abundantly flowing rains 
the fields of peasants become fertile, and the countryside and deserts 
produce their grass; in like manner the abundant tears of men bring God 
made man!” to compassion". He became a sharer in their grief, so that 
men might be comforted with God!?. Many seeds dormant over long 
years are spoiled, stunted under the ground. It would need heaven to rain 


118 Ezech. 8.14. 

119 Jn, 11.21. 

120 The subject could be either Jesus or Mary. 

121 Jn. 11.33. 

122 Jn. 11.34. 

73 Made man: mardac‘eal. See the Introduction, p. 108. 
4 The same parallel is found in Ephrem (1966), 307. 

5 Comforted with: mxit'arakic', as Rom. 1.12. 
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again on the earth, so that if one seed germinates, suddenly there is an 
expectation of the growth of them all. 

“Where did you place him? Lord, come and see." ? He still sought 
the salvation of mankind. From Bethany to Bethabra"" is 72 miles!?8; 
from such a distance he knew the death of Lazarus. He came closer, and 
weeping in the distress of his soul still did not know: "Where did you 
lay him?" You laid him down, and I shall raise him alive. You brought 
him in a coffin, and I shall address him with my voice. But if this is so, 
why do you ask, Lord? He was to perform a divine deed at that spot. 
Perhaps they might be deprived of human nature, because often there 
had been a revelation to them of heavenly grace. Incorporeal powers had 
appeared in bodily form. [24] He alone subsumed both activities. There- 
fore he took care on both sides alike; not only did he multiply his ques- 
tions, but also through his tears he expressed the truth, and from them he 
received infallible testimony. 

“See, they said, how much he loved him,”!”? with what love he had 
compassion, because he himself wept. Not only did the eyes of his body 
weep tears, but also all the limbs of his body were afflicted, just as our 
Lord often behaved!?? in the world. So deeply did he teach the nature of 
the body that he created even worse reasons for blasphemy. “This is the 
one, they said, who opened the eyes of the blind man. So was he not able 
to work such miracles that Lazarus did not actually die?”!?! You are 
accustomed to blaspheme, because you blasphemed the one who divided 
the Red Sea and performed such wonders, and did not thank God for 
whom you substituted an animal!*?. And you denied Moses with an oath, 
that had Moses not traversed the sea Pharaoh would have put all the peo- 
ple to his sword. He who saved such a great multitude from death you 
did not thank. So why are you grateful for this one's healing? The breath 
of the blind one was alive and moving his body; his eyes were dead. 
Breath does not dwell in the dead body, nor the light of the sun in dead 
eyes. If he gave life to dead eyes and restored the departed light, then if 
he restored to life the one dead in his whole body, [25] yet you that 


126 Jn. 11.34. 

77 Jn. 10.40 indicates that when Jesus heard of the death of Lazarus he was “beyond 
the Jordan, in the place where John at first baptised.” According to Jn. 1.28 John was 
baptising in Bethabra, beyond the Jordan. 

18 The source for this statement I have not identified. 

79 Jn. 11.36. 

130 Behaved: varec‘aw, as on p. 48, here the reading of the variants. The verac‘aw, 
“he was raised up" in the text makes little sense in this context. 

3! Expanded from Jn. 11.37. 

12 Ex. 334. 
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much the more wished to persist in the same blasphemy. Perhaps you 
will be ashamed in that spot because of your first and last blasphemy, 
especially when many of you will glorify God for the ineffable miracles 
which you will see. 

“Jesus set off to go to the tomb where they had laid Lazarus in a cave, 
and a stone had been set up at the entrance to the cave.” !33 It was the 
custom of the ancients to fortify with great labour their resting places, 
because the hope of resurrection was far from them. They knew only this 
life and its cruel death. They reckoned the tomb of the dead one to be a 
memorial; they said the sepulchre was their memorial, and they copied 
the name of the deceased on the door. The expectation of resurrection 
had passed them all by. Therefore Moses unwillingly, at the command 
of God, at that place condescended to the custom of the ancients: “If a 
brother will die childless, let his brother enter unto the wife of the dead 
man and raise up offspring for his brother.” ?^ It was a means for inher- 
itance of allotted land, and again it was expounded in Deuteronomy!*. 
The Israelites kept the same custom at the grave of the dead. 

“Jesus said: Remove this stone from [26] the entrance to the 
tomb." 136 He at whom the earth quakes!*? and the mountains melt", for 
the sake of one small stone seeks help from men. Rather, not helpers but 
witnesses. The succour which he provided mankind through his tears, 
for that he requests compensation regarding the stone, the request for its 
removal. Men work the earth, and angels occupy heaven. The Lord of 
angels and of men had come to that place. The angels were not required 
for assistance. Those whose custom it was to work the land, these same 
he commanded: You, he said, remove that stone, and look in the tomb 
to see whether the deceased is inside, whether the appearance of the 
dead one is horrible. Your eyes will be an early witness, and your shoul- 
ders [a witness] to the weight of the stone, and your eyes to the dead 
corpse, and the stink of putrefaction to the noses of all of you who stand 
around. In the midst of such “a multitude of witnesses” !3? you are not 
able to deny the resurrection and sight of the dead one. He knew their 


133 Based on Jn. 11.38. 

134 Cf. Gen. 38.8. 

135 Deut. 25.5. Expounded: the text has énddimac‘aw, “opposed,” with no variants 
noted. Perhaps emend to yandimanec aw. 

136 Jn. 11.39. 

137 Ps. 76.19 and Homily H, p. 50. This is the reading of a variant for “the heavens 
quake” in the text. 

138 Ps. 96.5. 

13 Heb. 12.1. Ephrem (1966), 309, emphasizes the avoidance of an appearance of col- 
lusion between Jesus and the sisters. 


122 R.W. THOMSON 


wicked custom, and on all sides he prevented them from their blas- 
phemies. 

The sister of the dead one gave the same testimony. “Lord, she said, 
by now he stinks, because he has been [dead] for four days.” 4 “Jesus 
said: Did I not say to you that if you believe you will see the glory of 
God?”!*! For mankind a smell of putrefaction comes from the dead, but 
for God from a sinner. The whole world completely stank, yet he did not 
abhor or turn his face from anyone, but made them all smell with his 
own sweet smell. For a labourer there is no smell of putrefaction from a 
decaying seed, but [27] his mind is full of joy if it is fattened on the 
smell of the fields. To this Isaac gave a little testimony in his examina- 
tion of Esau and in his blessing Jacob!*. What you, Martha, called cor- 
ruption, from that will blossom incorruptible life for men. Only believe 
in God without doubt, and thence will vibrate! for you a sweet and liv- 
ing smell, so splendid and luminous that through that faith you can see 
the glory of God. 

On land where seeds have not fallen, even if rains often pour down on 
it, grain or barley do not grow. In a tomb in which a dead person has not 
been placed, even if many heavenly trumpets!^ sound, no one will see 
the rising of the dead from it. Here a dead and a living person are placed 
in a tomb: you profess death; and the Lord, a living person. He promises 
life and raises him up. Repeat and triple the testimony, so that the 
mouths of blasphemous men may be silenced when they see the man 
dead for four days brought to life in public. Because of the foul smell 
you are a little doubtful of the Lord of all. He is the salt that savours 
every afflicted body; he is the light! that penetrates all blind eyes; 
he is the voice and opening for all deaf ears. You see him now beside 
your dear brother. You see him with your eyes, and with your mind you 
understand the glory of God. [28] 

“And when they removed the stone from the entrance to the tomb, 
Jesus raised his eyes to heaven and said: Father, I thank you that you 
heard me; and I know that at all times you hear me. But because of the 
people who stand around me I do it!^', so that they may believe that you 


140 Jn, 11.39. 

M1 Jn, 11.40. 

42 Gen. 27.27: “The smell of my son is as the smell of a field which the Lord has 
blessed." 

143 Vibrate: harkani; the verb is used of playing musical instruments. 

1^ Trumpets: Sip‘ork‘, the Hebrew shofar. 

145 But in Mt. 5.13 it is the disciples who are called salt by Christ. 

146 Jn, 1.4-5. 

47 As Z. The Greek and Syriac read “I spoke.” 
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sent me," !# Even before they had removed the stone, our Lord had res- 
urrected Lazarus; before Jesus had raised up his eyes and seen the 
Father and before he had spoken out with a voice, the Father heard him. 
Not at that time only, but also at all times; but for those looking on and 
hearing, only at that time. Whoever’s soul could be separated from the 
body? Of none of the living. Even more than this is the unity of the con- 
substantial? Trinity. Be ashamed, Theodoret; and do not raise your 
eyes to heaven, Nestorius, because you are!?? blind in your eyes to the 
consubstantial holy Trinity. You have united in your destruction, 
expounding your shameful teaching. One, they say, spoke out; and 
another heard. One entreats, and another is entreated. One has compas- 
sion, and brings another to compassion. As if not having the power of 
resurrection he asks the Father for help regarding the dead one. Oh, how 
reprehensible are the words of these men, not only in the eyes of wise 
men but also to the very ignorant in the holy church. 

In the house of the high-priest?!, when he raised his daughter from 
the dead he did not entreat or importune or implore'°?; he did not raise 
his eyes to heaven, nor did he supplicate the Father. He looked at the 
dead one and [29] said: “Talit’a, kumi. Girl, I say to you, arise." 153 She 
awoke as from sleep and immediately stood up as healthy and right- 
away worthy of a feast. In like fashion in the town of Nain there was a 
numerous crowd following the bier; none of the people importuned 
him, nor did he entreat the Father. He merely stretched out his hand to 
the bier, and the dead one immediately stood up'?^. Similarly in all his 
miracles. Where he worked them by himself, he demonstrated the 
power of his divinity; where he entreated the Father, he showed his per- 
fect love’. 

“Because of the people I do it,” he said. He himself provides the 
explanation: “So that they may believe that you sent me to this world.” 
A true thanking of God for the sake of mankind. “I thank you, Father, he 
said, that you hid this from the wise and the knowledgeable, and 


148 Jn. 11.41-42. 

149 Consubstantial: miasnakan, see the Introduction to Thomson (2001), 18. 

150 The MSS diverge as to whether “you” is singular or plural. 

5! But in the gospels Jairus is called “head of the synagogue, Zotovrdapet,” not 
k‘ahanayapet. Homily II refers to the hazarapet! See n. 187 below. 

152 Mk. 5.39, Lk. 8.52. 

153 Mk. 5.41; cf. Lk. 8.54. 

154 Lk. 7.11-15. 

155 The following passage is in the text, but marked as missing from the homily by 
Yovhannés Erznkac’i and other MSS: “The greatest of miracles, but doubly greatest the 
resurrection of the dead. When through the Son the Father rests and through the virtue of 
the Father the Son is understood, that is truly an immortal resurrection.” 
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revealed it to children and innocents.” ^? We all have fallen under seri- 
ous sin; but under unpardonable sin!*? have fallen those who place divi- 
sions in the indissoluble nature!5®. Since in that regard they are not capa- 
ble of making confusions, they are troubled in themselves. Blasphemed 
by men and condemned by God, they have fallen into estrangement!*?, 
and have been “expunged from the book of life.” 1% [30] 

But we shall hasten to the tomb of Lazarus, which it is not right to call 
a tomb, but resurrection of the dead. “When he had said this, in a loud 
voice he cried out and said: Lazarus, come out," with bound feet and 
wrapped hands and a napkin over his face'®!. Pay good attention, I beg, 
when you plunge into the divine scriptures, to read and understand the 
import of the words. Let not a single written vowel!9 evade your mind. 
All the letters! are pregnant with heavenly wisdom and beget spiritual 
words for wise minds. For the obtuse, they are barren; but they are pro- 
ductive for those of excellent memory. They affect the hearing of those 
whose ear-passages!™ are healthy, just as delicacies sweeten the mind. 
“In a loud voice he cried out," and uttered the name of the dead man. 
What? He emphasized the loudness of the voice? No, do not suppose 
that. The dead one once raised the dead!%, and there was no sound of a 
voice. He cried out because of the multitude of people, and forced all 
eyes to turn to him. “Who will touch a dead thing will be considered 
impure until evening "Jop He fulfilled the commands [31] of the Law. He 
stood twelve cubits away from the tomb!®’, not approaching the dead 
man. Instead of his hand he emphasized his voice. The voice was thun- 


156 Mt. 11.25, Lk. 10.21. 

157 Cf. Mt. 12.31 and parallels for the sin against the Holy Ghost which cannot be for- 
given. 

158 Indissoluble: ank‘akeli. This is found of the Trinity in early Armenian texts such 
as the Teaching; see Thomson (2001), esp. $706. 

1? Estrangement: awtarut'iwn. 

160 Rev, 3.5. 

161 Jn. 11.43-44. 

Vowel: jaynawor; see Dionysius Thrax (1970), 5ff. 
Letters: Saragrack‘; cf. the Saragrac fort" of MX, III 52, used of the letters in 
Daniel's script which proved unsuitable for Armenian. 

164 Ear-passages: K'imk' akanjac'. K'imk' normally means “palate [of the mouth],” 
but the NBHL notes the phrase k‘imk* hoteleac‘, for nostrils, in the Yacaxapatum Cark‘, 
no. 7. 

165 The dead...dead: merealn zmereal yaroyc' erbemn. I have not identified the refer- 
ence. 

166 Cf. Lev., ch. 11. 

167 Cf. Homily II, p. 54. Mambré indicates that Jesus obeyed the Law in not 
"approaching" the dead man; but the significance of “twelve cubits, kanguns," which is 
not in the Bible, is not explained. 
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der. From the heavenly tears [flowed] valuable dew from the clouds. The 
hardness of the rock became pliant and a fertile field. The strength of his 
voice crushed and bent the stones which had produced no grass. It 
received the fertility of the rain and caused the sticky release of the seed. 
The smell of putrefaction turned into a smell of sweetness. It took hold 
of the dead one and brought him out alive. The voice entered the tomb, 
took the dead man by the hand, did not drag him or force him to walk 
because he was bound with ties and wrapped around; just as the angel 
with cooked loaves and pottage provided the prophet Habakkuk with all 
his food and brought him to Koin in the land of the Babylonians!65, The 
word of God is swifter than an angel of heaven. As fast as it is, it is even 
more powerful. It brought the whole man by means of his hair!®. The 
loud voice acted as mediator, and without approaching the linen, in the 
twinkling of an eye it brought his soul from afar and united it with the 
body from which it had been loosed. He leaped up from a profound 
sleep without taking a step. Where the will of God wishes, immediately 
it is found at that spot. [32] But at that time they did not approach him. 

You who bound him, he said, loose him; and you who wrapped him, 
unbind him. Do not abhor him; there is no smell of putrefaction. Do not 
abhor [him] in accordance with the Law, because he is not dead but alive. 
See the bonds with your mark. Recognise the face bound by your hands. 
Join with the other witnesses of his death. Be all united because of the 
resurrection which you have seen. Through one fruit the whole produce 
of trees is recognised; in the same fashion all savours, the good as whole- 
some and the opposite as hateful. Fruits that make happy are seen at that 
spot now only partially; the good news of all the parts [is recognised] 
later. Therefore many of the unbelieving Jews at that place believed!”. 
They had come to console the other mourners, but consoled themselves 
with happy rejoicing, and brought the news to others in the city!?!. 

We know that in your minds you wish to ask for what reason he sum- 
moned Lazarus by name. The matter is to be examined and not passed 
over. There is one [reason] according to essence!””, and another accord- 


168 The angel...Babylonians: see Bel and the Dragon, vv. 33-39 [in Z: Daniel 14.33- 
39]. But the biblical tale does not mention Koïn in Babylonia, referring only to Daniel’s 
“den, gub.” 

19 Here the text has barjeal zmarann, “raising [or, carrying] the store,” the meaning 
of which is obscure. “It brought the whole man...did not approach him:” this is omitted 
in the text attributed to Yovhannés Erznkac'i. 

170 Jn. 11.45. 

171 Jn. 11.46. 

172 Essence: goyac ut'iwn; cf. n. 64. 
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ing to power. Our Lord of necessity employed both. According to 
essence, many dead have been placed in a tomb in the world. One only 
was it needful to call forth. [33] If he had spoken without a name, who 
would know which dead man should come out? Therefore he addressed 
him by name: “Lazarus, come out." !? In case there was another person 
there called Lazarus, the intention of his will [was addressed] to the only 
one who was a brother of Mary and Martha and whom I loved, concern- 
ing whom they implored and summoned me— you only come out now, 
because through you others have an expectation for resurrection. But 
according to the power of God: “Let the waters produce crawling rep- 
tiles of living breath according to kind and likeness."!" The word was 
carried out, and without marriage the waters gave birth. No one among 
men is able to comprehend the number of the multitude. The same voice 
spoke at the tomb. Unless he had summoned him by name, the power of 
the voice would have destroyed all tombs. 

There is a time to sow and a time to reap. The seeds are still being 
sown, the plants are growing, the fruits are ripening, new produce is 
being created. The Father comes to propitiation, and the imploring 
Son and the intercessory Spirit. When this world will become totally 
fertile, then without our calling him the Lord of creatures himself will 
descend from heaven to earth in the archetypal'’> glory of the Father, 
with the creative power of the Spirit, with a multitude of angels and 
with the sound of trumpets not forged by hand. Thrones will topple, 
tribunals will be set up, books [of life] opened, living voices sound, 
heaven will roll, luminaries collapse. The earth will shake, rocks be 
split, tombs destroyed, the dead will arise". Then [34] the resurrected 
Lazarus will be seen among us. Beings supernal and terrestrial will be 
united, will join yet be distinguished. The faithful will be defined, 
groups of the just will be raised up to meet the Lord on the sweet- 
smelling immortal winds!" with tender and delicate feet!’*. Mankind 
will join the chorus of the angels in unbroken life. May it be granted 
to us all to attain these [blessings] through the grace and benevolence 
of our Lord and Saviour Jesus Christ, to whom be glory for ever. 
Amen. [35] 


173 Grigor Tat'ewac'i (2005), 475, emphasizes the singular verb to indicate that only 
one person was to emerge from Hell. 

174 Gen. 1.20. 

75 Archetypal: skzbnatip; cf. below, p. 58 at n. 363. 

176 Mt. 27.51-52. 

17 | Thess. 4.17. 

178 Feet: lit. “soles, heels, garsapar.” 
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ON THE RESURRECTION OF LAZARUS ON THE SABBATH DAY 


This sixth [day], the Sabbath, indicates the six ages of a thousand 
[years]!”, because this sabbath contains the resurrection and judgement 
of our nature. Therefore his going to Jerusalem and the city being trou- 
bled!® reveal the resurrection of the dead, just as the day of “lighting 
the candles”!®! on the sabbath of the Pascha [indicates the resurrection] 
of Christ our God. In the evening it announces the resurrection; and 
before the resurrection has taken place, it presages the resurrection. 
Likewise, also on the same [day] it points to the general resurrection of 
mankind which occurs on a Sunday, as he predicted concerning his own 
resurrection and subsequently arose. Previously the prophets had fore- 
told it, and then Christ fulfilled it. Likewise, our Lord had previously 
announced: “The time will come,” the last day, “and they shall hear his 
voice and come forth.” 18? 

And it now is, for the resurrection of Lazarus was an example of our 
human nature. Because he wished to heal the entire body of the first- 
created, from the smallest limbs it receives its beginning. Someone’s 
shrivelled hand!®?, another’s leprosy!®*, someone's sight!?; the son of 
the widow in the town of Nain he raised'?6, and the hazarapet’s daugh- 
ter'®’_little by little, and then Lazarus in Bethany, first-fruits [36] of the 
resurrection of all bodies. On the day of the week on which Jesus was 
betrayed, Lazarus died; and on the day in which our Lord slept in the 
tomb he resurrected Lazarus'®®. Therefore Adam with a thankful voice 


7? The parallel between the six days of creation and the six ages of the world is an 
important theme in early Armenian writing; see Thomson (2001), §667-670, and notes ad 
loc. 

180 Mt. 21.10. 

181 Lighting the candles: cragaloyc’, used for the eves of Epiphany and of Easter. 

182 Based on Jn. 5.25, 28, 29. 

183 Mt. 12.10 and parallels. 

184 Mt. 8.2 and parallels. 

155 Mt. 9.27 and parallels. 

186 Lk. 7.11-15. 

187 There is confusion here with the daughter of Jairus, the head of the synagogue, 
Zolovrdapet. Cf. Homily I, at n. 151, where he is called “chief priest, &'ahanayapet," as 
also on p. 51 at n. 328. On p. 39 Mambre refers again to the widow's son and Jairus's 
daughter, but does not give Jairus a title. Jesus healed the servant of the centurion, hari- 
wrapet [Mt. ch. 8, Lk. ch. 7], but no hazarapet, “steward, officer," is associated with rais- 
ing from the dead. 

18 Since Lazarus was in the tomb for four days, he died on a Wednesday. Grigor 
Tat'ewac'i (2005), 493, agrees that Lazarus was resurrected on a Sabbath, and adds that it 
was the same day that Gregory the Illuminator emerged from the pit. Agat'angelos (1909) 
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sang with his offspring: “Lord, you have brought me out of hell, you 
have saved [me] from those who brought me down to the pit,” !# the 
renewal of all bodies. But they awaited the complete working of salva- 
tion and the torments of Christ and his resurrection. Now the resurrec- 
tion of Lazarus after the forty days [fast]! indicates that the fasting and 
prayers make us participate in Christ’s sufferings. Just as he raised 
Lazarus, through fasting and prayer let us raise up our souls from wal- 
lowing in various vices. Because at the tenth hour we died, at the same 
hour in which we came forth from paradise !?!, at the same hour the Lord 
of all was brought down from the cross to the tomb, and at the same 
hour he raised Lazarus from the tomb'”. 

“There was a certain sick man, Lazarus, which in Hebrew means 
“to help." 1% Sickness in the spiritual sense means the sins of the human 
race, and to die means the death of sin, which is evil. In Bethany means 
in a house of mourning of this world, in the likeness of Adam's trans- 
gression!”, all created things mourn together; they lament, grieve and 
travail until now over Adam, who fell from the splendour of the glorious 
paradise, from the life of God. But through Christ we have been released 
from the bonds of sin!” for a restoration of life in Christ Jesus—from 
the village of Mary, luminous through the light and coming of the Lord. 

This was the Mary who selling all her possessions bought the oil with 
which she anointed the Lord's feet, washed them with water, and dried 
them with the hair of her head because of her brother's resurrection in 
their house. “And Lazarus was one of those sitting at table." !?7 Not that 
prostitute, who in the house of the leper Simon anointed the Lord, whom 
the three [37] evangelists mention!?®. But this one was full of purity and 


»193 


does not indicate on what day Gregory came out of the pit, noting merely that he had been 
incarcerated for fifteen, or thirteen, years: $215, 233, but see $122, 124, 132. 

189 Ps. 29.4. 

19? Le. on the last day of Lent, the day before Palm Sunday. 

191 Because...paradise: The editor, without indicating manuscript variants, has elabo- 
rated on a text which reads literally: “At the tenth hour and the hour in which he departed 
from paradise.” 

192 Grigor Tat'ewac'i (2005), 459, states that Lazarus was raised at the seventh hour. 

193 Jn. 11.2. 

19^ Wutz (1914-15), 976, notes an Armenian etymology, Astuacoy awgnut'iwn, “the 
help of God." 

195 As also Grigor Tat'ewac'i (2005), 477. 

196 Released from the bonds of sin: Rev. 1.5. The Armenian version renders Greek 
Aócavti, not the variant A06cavzt. 

197 Jn. 12.2. 

198 Mt. 26.6-13 and Mk. 14.3-9 do not say that the woman who anointed Jesus’ head 
with oil in the house of Simon was a prostitute, pornik. John Chrysostom, In Johannem, 
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modesty, and superior in divine things. Martha is said to have rejoiced at 
the Lord’s coming, their brother being ill. “Brother” indicates the con- 
sanguinity of the sisters. Concerning them it seems that it was said: 
"Therefore the maidens loved you,” !” in order to help their endangered 
brother??? 

It is a custom for historians”°! as they expound events thus to indicate 
also the place, in order to lend credibility to their account. Why does he 
mention the village of the women, but not of Lazarus? Although it was 
the place of them all equally, it was more so that of Lazarus than of his 
sisters. But it was more appropriate to mention the place of the living 
than that of the dead one. Hence the anointing of the Lord's feet because 
of an overflowing of love for his beneficence to her brother; and the dry- 
ing with her hair, because she did not have anything more honourable 
than her head with which she could serve those life-bearing feet. 

Jesus was on the far side of the Jordan and was going around the 
area?”, drawing the whole desert to life. “His sisters sent to him," which 
indicates the ranks of the prophets: “Lord, the one you loved has fallen 
sick.”?® Although they did not yet have perfect faith, yet by reminding 
him of his love they planned to bring him to compassion for their 
brother. “When Jesus heard,"— when he heard the sad news of the sick 
one, he allowed death to have authority over him and to put him to 
death—Ihe said:] “That sickness is not unto death, but for the glory of 
God, "79 This indicates that sickness does not have the authority to put 
him to death?®, save for a little time, so that he might proclaim the glory 
of God. It indicates that from a distance he felt the veins of the sick one 
and examined him a little, made the true diagnosis, and like a lord 
[38] with authority awoke his servant from sleep. When they are asleep 
men disdain?"" their friends, being unable to help them [or] make them 


Homily 62, makes the same point; cf. Grigor Tat'ewac'i (2005), 449-450. Lk. 7.37-50 
describes “the sinner” who washed Jesus’ feet with her tears. See also Homily I, p. 10 at 
n. 52, and Homily IV, p. 75 at n. 446. 

199 Song 1.2, an apposite quotation since it refers to the pouring of oil. 

200 This last phrase seems misplaced. 

201 Historians: patmagirk‘. This paragraph has an exact parallel in Nanay (1920), 247- 
248, introducing ch. 11 of John's gospel. The Arabic original of this commentary by 
Nanay [Nonnus of Nisibis] is not extant; for the Armenian version see Mariés (1920), and 
the briefer remarks in van Roey (1948), 27-33. 

202 Jn. 10.40. 

203 Jn, 11.3. 

204 Jn. 11.4. 

205 This indicates...time: as Nanay (1920), 248-249. 

206 Cf. Homily I, p. 12 above. 

207 Disdain: otnhar linin. 
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stir. God is glorified in his fatherly glory, and the Son is happy and 
rejoices because of God’s glory. It seems to me he directs the saying to 
the Father, as in praying over the tomb because of the denying Jews who 
called him an opponent of God. Then he prayed to the Father?®, who by 
the divine command was to summon the dead man, demonstrating the 
sharing in glory of the Father and of his own will?®. Once more he pre- 
saged in advance the glorification which would be made by the old and 
the young. 

“The sisters sent to him.” With much entreaty they sent word to him, 
and with great importuning they begged him. Not that they were doubt- 
ful in their belief in the one who raises all the dead, but they were anx- 
ious in human fashion as the sick one had not yet ended his life. What is 
more easily affected than the body? It falters more often than it remains 
in health, because the soul which goes forth does not return again. The 
moving soul?!° departs, and the whole body falls subject to corruption, 
and the existence?!! of the body turns to the nature of dust. For that rea- 
son the sisters of Lazarus were perturbed in their minds; and as they 
believed in God, they summoned him like a skillful doctor to the sick 
man. 

He stopped for two days??. He allowed the robber?! to enter his 
friend’s house and work corruption and confusion. Death was arrogant 
and carried out its will. “Jesus heard and said.” But Jesus made no 
reply, either to go and heal him, or not to go and pay no attention. They 
spoke the name of the sick man, and heard the word “glory,” and they 
went away sadly. The waiting for two days [39] indicates the time of his 
coming to the ancestors?'*, or was because of the opposition of the rav- 
ing Jews, so that the death might be publicly seen and heard to the 
world?!5, in order that the divinely-worked miracles might be revealed as 
more splendid. 

“Jesus loved Mary and Martha and Lazarus their brother,"?!6 in 
accordance with what the author of Proverbs?" says in the person of 


208 Jn. 11.41-42. 

209 For the Trinity sharing in glory and will see Thomson (2001), $383, 443. 
Moving soul: XarZot hogi. Cf. p. 49 below for the soul moving the body. 
Existence: goyut’iwn; cf. the Introduction to Thomson (2001), 16. 

22 Cf. Jn. 11.6. 

Robber: awazak; see Homily I, p. 11. 

Ancestors: naxahark‘. Does this refer to Christ's visit to Hades? 

215 As is emphasized by Grigor Tat'ewac'i (2005), 453. 

216 Jn, 11.5. 

? Author of Proverbs: arakot, see Thomson (2005), 20. 
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Christ: “I love those who love mine, and I distribute gifts to my 
friends. "715 For while the Lord went down to Egypt, these previously in 
time had gone to the city of Adrianupolis; and being naturally very lov- 
ing, carried on their shoulders him who removes the sins of all, of the 
same origin?!” as the Father, the Only-begotten, and carried in their arms 
the one who carries all. On the Lord’s return from Egypt, they came with 
the virgin Mary and Joseph to Bethany??. 

“And Jesus said to his disciples: Come, let us go to Judaea.””?! He 
came, and there the fear of death troubled them even more than the sis- 
ters of Lazarus. Why are you so frightened and trembling? Are you then 
to depart from your body, you who heard from the Lord: “Do not fear 
those who kill the body and are not able to kill the soul?”?”? He saves 
body and soul from death, for it was not his habit to let them know the 
place where he was intending to go. “Lord, they said, the Jews seek to 
kill you, and you would go there? "??? He agitated the disciples this way 
and that; he did not wish to reveal his plan to them, because they had 
seen the miracle of resurrection and had not believed. He had raised the 
twelve-year old girl, daughter of Jairus””*, and the son of the widow in 
the town of Nain??, He who is able to raise one dead person, the same 
[can raise] all who have fallen asleep. If he expelled the death of others, 
even more so can he yours. On Mount Tabor you heard from the Father: 
“He is my beloved Son, [40] hear him."??6 But you, instead of listening 
to him, bade him not go to Judaea. If I had revealed the mystery of 
Lazarus, you would not have believed because of your weak minds. 

“Then Jesus said: The day is twelve hours Jong. "777 He indicates the 
whole day, because [he meant] the day of the Lord in which the darkness 
of idolatry is dissipated for those who walk in it. The day means light 
according to the Hebrew philologists”, and Christ is the light which 


218 Proverbs 8.17, 21. 

29 Of the same origin: skzbnakic‘, cf. Lampe (1968), s.v. abvapxog. 

220 That Mary, Martha and Lazarus were with Jesus in Egypt depends on the Infancy 
Gospel; see Ankanon Girk' IL. But Adrianople is not there mentioned. Grigor Tat'ewac'i 
(2005), 453, mentions the same tradition. 
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22 Mt. 10.28; cf. Lk. 12.4. 

225 n; 11:8. 

24 Mk. ch. 5, Lk. ch. 8. 

223 Ek. 7.11-17. 

26 Mt. 17.5, Mk. 9.6. 

27 Jn. 11.9. 

228 Philologists: baniban, not in the NBHL perhaps a scribal error for banibun, which 
renders the Greek ftp. 
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illuminates??, “Who walks in the daytime does not stumble "770 How 
much the more for you when you are with me, who “am the light of the 
world.”??! You are not to understand the vision of the body's eyes, he 
says, and what is fear for men and all animals [when] the weak tremble 
at the more powerful. But I mean the vision from faith, which sees the 
future now. Who does not possess that vision in his soul stumbles, even 
if he walks at mid-day, because he perpetually has darkness with him. 
Giving their minds a little instruction, he convinced the disciples until 
the dead man had descended to the tomb. Then he said: “Our friend 
Lazarus has fallen asleep. I am going to wake him up "777 You give 
them milk to suck like children; you give birth to them in the fashion of 
a mother; you raise them like a nurse; you cover their ignorance with 
wisdom. When were you chamberlain?? to Lazarus that you go to wake 
him up, a journey of two days' distance? Surely he would not be 
drugged?*^ from unadulterated liquor? And whoever has slept for four 
days and four nights? Why do his sisters not wake him? The disciples 
were innocent lambs. Whatever they saw, in the same fashion they 
knew; and whatever they heard, in that they believed. They were unable 
to comprehend the divine plan. Here he indicates his going to Bethany 
and [41] not to Jerusalem in order to remove the fear from their minds, 
but by “waking up” he indicates his concern for Lazarus. 

“Lord, if he has fallen asleep, then he will survive."?5 Many sick 
people sleep but do not survive; and there are those who do not sleep but 
do survive. Oh twaddle of the ignorant! They wished to console the one 
who sees secrets?*6, The disciples knew that our Lord loved the innocent 
Lazarus, and they did not wish that distress should fall on his family. 
The disciples were thinking of the sleep of survival and health; the Lord 
revealed the hidden plan and openly said: "Our friend Lazarus has 
died,"??7 so that they would not suddenly leap up crying or mourning. 
Then Jesus said: “We have died,”??® in that the race of mankind has 


Grigor Tat'ewaci (2005), 454, makes the same parallel between day and light. 

230 Jn. 11.9. 

231 Jn. 8.12, 9.5. 

22 Jn. 11.11. 

233 Chamberlain: senekapet; cf. Homily I, n. 79. 

234 Drugged: t'mreal, as Grigor Tat'ewac'i (2005), 457. 

25 Jn. 11.12. 

236 Who sees secrets: cackates, used in Is. 29.10 of prophets and seers, not of God; cf. 
cackaget, n. 84 above. 

231 Combination of Jn. 11.11 and 14. 

238 Cf. Jn. 11.13. 
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been caught, that is by the Law. For through Christ they would be trans- 
formed to immortality, through the resurrection of Lazarus which was a 
model??? of things to come. 

“And I am glad for your sake that you believed, because I was not 
there."?? Ambiguous words which were not able to explain the mat- 
ter?*!, The name of death and of joy rang in their ears, and in their aston- 
ishment they were unable to comprehend the double meaning of the 
words. But the doubting Thomas informs us about their folly. I do not 
raise him for a boast, but for the confirmation of your faith??. I am glad 
that you will take the measure of my power. “Thomas said: Come, let us 
also die with him."?^? He goes to raise the dead one; and we, those alive, 
prepare for death, because they were perplexed at that spot. It is easier 
for labourers who work the land to till unploughed land, than for the 
knowledgeable to bring the ignorant to persuasion. The labourer works a 
little on the rough land and expects much produce; but the man blinded 
by ignorance, only God has the ability to bring to knowledge. As 
much as unbelief was strengthened, on all sides [42] there was joy. He 
made the unbelief of all strong through the Father's power. 

"Jesus came and found Lazarus had been in the tomb for four 
days."?5 Because the village was close to Jerusalem the mourning was 
close to joy and peace by fiften stadia. The [fifteen] stadia are a two mile 
journey to Jerusalem? 6, From his birth in double numbers?" up to the 
Crucifixion; three times the five senses: sight, hearing, smell, taste and 
touch, which he united in his being, who rose up to heaven. With it he 
raised up^*5, and with it sat down with the Father. 

“Many of the Jews had come to Martha and to Mary."?? Their com- 
ing is to be understood to happen by divine providence, so that they 


29 Model: gatap‘ar. 

240 Jn. 11.15. 

?! Ambiguous: patipat. This whole phrase is quoted in the NBHL, s.v. pat, as from a 
calendar of festivals. 

242 As Nanay (1920), 252. 

43 Jn. 11.16. 

244 Tt is easier...knowledge: cf. Homily I, p. 15-16. 

45 Jn. 11.17. 

46 Two miles: mon. In Homily I, p. 16, the distance is given as three miles. For the 
mion see n. 90. 

247 Le. twice fifteen are thirty. According to Lk. 3.23, Jesus was “about thirty” at the 
time of his baptism rather than crucifixion. 

248 Raised up: yaroyc', an active form, as is nstoyc‘, “sat down." Le. Jesus raised up 
to heaven his whole being; Mambre emphasizes Christ's bodily ascension. 

?9 Jn. 11.19. 


134 R.W. THOMSON 

might see the divinely-worked miracles *°. For some were helped, being 
confirmed and based in faith in Christ, so that they might console them. 
The village became a city, and the city a village??!. The whole popula- 
tion of the city had come to the [place of] distress. For it is a natural 
habit that we love to hear the grief of others and prefer to visit a house 
of mourning than one of joy. One for shamelessness, another for effron- 
tery, all for gossip, a few to share in the sadness, because within 
Jerusalem they were about to work miracles. 

“When Martha heard that Jesus had come, she went out to meet 
him."?9? Martha was first in accordance with the Law and the prophets; 
she was to foretell and demonstrate Christ as Saviour of the world. Mary 
remained at home. The one was like a word of the mouth, and the other 
like a heart, the storehouse of thought???. The heart remained securely in 
its place; the word ran ahead to declare the entreaty of the grieving heart 
in the ears of him who was able to remove grief from the house of his 
friends. [43] Martha, who is the word, knew that the souls of all the con- 
solers who had gathered were full of sadness. A sad one is not able to 
cheer a sad one; and a mourner does not console a mourner. One was 
saying: “Do not be feverish. My brother died early when a child." Oth- 
ers in accordance with the gravity of each one's situation spoke of pre- 
mature death. They broke hearts, twisted entrails, piled woe on woe*™. 

Martha abandoned all this and said to Jesus: “Lord, had you been 
here, my brother would not have died.” Martha prophesied: “Who 
receives a prophet in the name of a prophet receives the wages of a 
prophet; "256 but who receives God inherits divine glory. With heavenly 
wisdom she said this, and was raised to divine glory; for where there is 
life, death does not enter. The Lord had often entered the house of 
Martha and Mary, and had expelled death from the village, let alone 
from the house. Spiritual wisdom, divine love, true faith, and accurate 
prophecy are four blood-brothers, because one [person] moves them— 
God. Like a musician, one mouth blows into the organ; and many pipes, 


250 As Nanay (1920), 254. 

251 Cf. Homily I, p. 16, for this paragraph. 

>52 Jn. 11.20. 

253 Storehouse: Stemaran, but “vessel, aman,” in Homily I, p. 16. Nanay (1920), 250, 
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one sharp, one flat, one low, produce a single sound”. In the same way 
Martha and Mary and Lazarus, and if there was anyone else in their 
house, all had one faith. With a single love they loved Christ; they all 
had one spiritual wisdom. 

“Now I know that whatever you request God will grant you.”?°® The 
woman prophesied, not the resurrection of a single dead person, but you 
are able to raise that of the ages with the co-operation??? of the Father 
and the Spirit. The Lord said: “Everything has been given to me by the 
Father; ”—this confirmed the minds of those listening— “and no one 
knows the Father, except the Son; and no one recognises the Son, except 
the Father.” This saying indicates the single will and the single 
naturel, [44] and not a seniority or inferiority 7. Therefore Jesus was 
pleased at the faith of Martha. 

“Jesus said to her: Your brother will rise.” The Lord revealed to 
her the first resurrection of her brother and the last. There is no need of 
entreaty and no thought of request, as appears to some. “I know that he 
will rise in the resurrection on the last day.”*°* The gates of heaven 
opened for the woman. She saw with her eyes the self-irradiating 
light; she attained the inaccessible place; she equalled the son of 
Zebedee?‘. She did not fall on the bodily breast of Christ, but was 
strengthened in wisdom by God. She touched the Word of life, and was 
transported to the life of God. The eyes of her mind were opened, the 
inner person was illuminated. She came with tears, and was filled with 
laughter. The afflicted one rejoiced; the colour of her face brightened; 
she heard the good news of the resurrection. Before he had arisen she 
saw her brother, because she saw the one who gives life to all the dead. 

“I am the resurrection and life."?9" Elijah raised the dead, and they 
died again; Elisha [raised] two?®. I raise up and I give life for immor- 
tality. “Who believes in me, although he die, yet he is alive; and who 


257 Cf. Homily I, p. 18. 

238 m. 11.22. 

Co-operation: kamakc 'ut'iwn, lit. “sharing the same will.” See n. 261 just below. 
260 Mt. 11.27, Lk. 10.22. 

261 For the single will and nature of the Trinity see the Teaching, esp. $8259, 362, 443, 


262 Cf. Homily I, p. 19. 

263 Jn. 11.23. 
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believes in me shall not taste death for ever.” Just as you are going to 
see him from closeby, so also believers in me are saved from eternal 
death. Because the Saviour spoke very clearly, therefore she sought from 
him the reward of his teaching: “Do you believe in this,””?”° which you 
heard? Although the saying was ambiguous, yet she hoped and said: 
“Yes Lord, I have believed that you are Christ, son of God, who was to 
come into the world.”?’! She repeated the saying of the prophets, as the 
Samaritan woman [45] had said: “When the Messiah comes, he will tell 
us everything.”?’” She spoke of the virgin birth and looked to the second 
coming; she was informed of everything and heard the wonders of God. 
She came as a sad person, and departed joyfully like an angel of God. 
“She quietly summoned her sister,"?? and imparted to her the same 
pleasing teaching, easy to believe with a view to the Jews, so that her 
sister might present the same supplication, bringing Christ to compas- 
sion for the life of her brother. Mary repeated the same words to her sis- 
ter, saying: “The teacher has come and summons you.”?’* Indeed the 
true teacher, he teaches without an alphabet; he fulfills all the needs of 
writing. She said, “teacher,” and herself entered the class of his 
pupils?”. 

“When she heard, she immediately arose and came to Jesus”?7°—to 
the same place and to the same joy, to the same teacher. The one in 
secret, the other openly, he drew them both from this mournful world to 
the joy of life without sadness. Jesus had not yet reached the village, but 
stayed in the place where Martha had met him. Why did he restrain him- 
self and not hasten to the tomb? It was to allow the report of his coming 
to precede him, so that he might make a declaration to the people, and 
everyone might hasten to see the wonder of the divine miracles. For 
when man refrains from keeping God's commands, divinely worked 
miracles are withheld from the earth. Man was stripped of the God-given 
glory because of his transgressions?"; but here because of Lazarus's 
observing the command of God, he brought him back to life from the 


?9 Combination of Jn. 8.51-52 with 11.25-26. 
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tomb. Now the Jews who had come to console them remained them- 
selves empty of the heavenly joy. Disconsolate in mourning they sat in 
the house, smeared in their original tears [46] and with the same sadness. 
“When they saw that Mary had stood up, they too followed her. "777 Not 
to the sight of the resurrection, but to the dead man’s tomb. “For to 
whom it has been given shall be added; and to whom has not been 
given, even what he has they shall take from him.”?”? Not from the 
avarice of the giver, but because of the unworthiness of the receiver, as 
is seen among the apostles and Judas. “They thought that she was going 
to the tomb, so that they might weep there."?*? Because they were per- 
petual lovers of tombs??!, not only did they say mankind had died, but 
even the false gods had died. "And sitting down, they wept for T'a- 
muz,” says the prophet??? 

“And Mary came to Jesus." ?5? Mary left them and came to the one 
who earlier she had known that who freely forgave my?*^ many sins is 
able to remove this oppressive sadness. "She fell at Jesus' feet and 
said: Lord, if you had been here, my brother would not have died.”?®5 
Children of one school spoke with one voice’; united in the teacher's 
will, they were spurred on to the divine teaching. Similarly the two sis- 
ters were caught alive in a single chase; they loved the Lord with a sin- 
gle love; and from one source they had drunk the “living water."?*" 
They saw God made man?*5, they believed in the Lord of all. It seems 
that they had intended to bring Jesus [for him] to restore their brother to 
life. The two were unanimous regarding their dead relative, saying: 
Lord, if you had not neglected the race of mankind, they would not 
have died the death of sin. “For we have sinned, and you were 
angry," ?*? said one of the prophets for sobriety of behaviour and won- 
derful instruction. 
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[47] “Jesus saw that she was weeping, and those with her were weep- 
ing."?? At the exertion of bodies sweat flows; and from a passionate 
heart tears fall on the dead one, and on a living friend when he comes 
from a distance. Mary saw Jesus, and pangs of emotion constricted her 
at the recollection of the dead one. She did not cry out in the mode of 
this world, but joyfully shed her tears in front of the Compassionate one 
with such a pitiable sight that she caused the Jews to weep loudly. "He 
was troubled in his soul," as if saddened in all his strength. He was 
unable simply to say: “Where have you laid him? '??! But he murmured 
inarticulately and shared the grief over his friend. From abundantly 
flowing rains fields become fertile and produce the grass of the pasture; 
likewise the abundant tears of mankind bring God to compassion. He 
participated in their mourning, so that men might be consoled by God. 
He roared against Satan like a lion over its prey. For those in grief could 
not really influence him, like the body's movements overcome us, 
because the divine nature is without passion??? or sadness. But his being 
troubled indicates that he allowed sadness to come and cause tears to be 
shed willingly. It indicates that when he wished, he condescended to 
those natural emotions, demonstrating his true humanity??*. For although 
God was united to a body, he did not allow the body to be moved to nat- 
ural emotions. But when he permitted, he condescended to food and 
drink and sleep. And when he wished, he rose above what is of our 
nature. He kept himself in union with the divine??*, 

“He said: Where have you laid him? They said: Come and see. 
Not out of ignorance, as his Father asked: “Where are you, Adam? "??6 
or to Cain: “Where is Abel your brother? "77! or to Moses: “What is this 
that is in [48] your hand? "??* The Creator sought his image which he 
had created according to his own image???; and the Evil One was jealous 
of the good Adam and cast him from the blessed life*°°. The Lord came 
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and sought mankind’s salvation. From Bethany to Bethabra is 72 
miles*°'. From such a distance you knew the death of Lazarus, yet near 
the bridge [from death to Die! you are ignorant? You laid down a 
corpse, and I shall receive him alive. You brought him on a bier, and I 
shall raise him up by my voice. So why do you ask, Lord? He said: I am 
about to work divine miracles in this place; perchance men will be 
despoiled. He was concerned with two sides: souls and bodies, because 
he was God made man*°3, and so that they themselves might show him 
and be witnesses to the dead man and that place. 

“Jesus went, "29 Not only did the eyes of the body weep, but the 
whole body perspired. In this way our Lord often behaved in the world, 
even on the least significant occasions, so that he might demonstrate his 
kinship*® to sharing in our afflictions. Furthermore [he so acted] 
because he taught as a limit and goal for the believers to weep that much 
who might have hope of the resurrection in themselves. Also again, 
because on seeing the dead man it was necessary to weep over the man 
who from the beginning had bequeathed [affliction] to the human 
race ®, Or he wept over the Jews who were to reject the divinely worked 
miracles as unbelievers, and would inherit Gehenna. 

“The Jews said: See how he loved him,”*°’ because he wept in per- 
son. “Some said: Is he who opened the eyes of the blind one not able to 
cause that this one not die?"?95 You are accustomed to blaspheme the 
one who divided the sea and worked many signs; you blasphemed and 
did not thank God; and you substituted animals for him, and denied 
Moses with an oath*”’. [49] He forged a passage through the Sea*!°, and 
saved the entire people from the mouth of Pharaoh's sword. You did not 
give thanks. Will you be grateful for the healing of the blind one? The 


soul of the blind man was alive and moved his body?!!; the eyes of the 
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blind one were dead. Breath did not inhabit the dead body, nor is there 
the light of the sun in dead eyes. If he gave life to dead eyes, and 
restored the light that had departed from them, then he can make the 
whole body alive. But you of your own will were persistent in blas- 
phemy. Perhaps in that same place you will be ashamed, when many of 
you glorified my divinity over the great miracles which were to be seen. 

“Jesus again was vexed in his mind.”*!? There he says that he trou- 
bled his soul by summoning the tears; and here he rebukes his nature to 
refrain from the emotion of sadness which he summoned and [which] 
troubled him. “Jesus went to the tomb of Lazarus. It was a cave, and a 
large stone had been placed over the Cave, "717 It was a custom for the 
ancients to fortify tombs, because the hope of resurrection was far from 
them. This they reckoned life, and that the bitterness of death. They 
reckoned the sepulchre a memorial for the dead, and they inscribed the 
name of the dead one on the tomb. And Moses unwillingly allowed the 
following custom: The brother of a childless dead man took his 
brother’s wife and raised up offspring in the dead man’s name for an 
inheritance of the allotted land?'^. Or the cover stone indicates Satan 
who, enclosing souls within Hell, kept them under his own authority. 
[50] “Jesus said: Remove that stone from the mouth of the cave.”3!5 
You, by whom the earth quakes and the mountains melt?!6, for the sake 
of a small stone do you ask for help from men? I call on [you] as wit- 
ness to the resurrection: Do you remove the stone and look into the 
tomb. Your eyes will be witnesses; your backs [will testify] to the 
weight of the stone, and the smell of putrefaction to the nostrils of all 
you who stand nearby. He knew their evil custom. On all sides he took 
care to prevent their blasphemy. What need to remove the stone did he 
have, at whose command Hell was to vomit up the dead? But it was 
because of the ungrateful Jews; if they deny the miracles their hands are 
found to be accusers in reprimanding their lack of faith. Or the stone is 
the oppressive grasp of Satan, the guardian of sin, who restrained and 
kept sinners subject to death. The Lord removes the stone, the tyranny of 
the demons, so that men might easily arise from sin after Christ's com- 
ing. 


w 


12 Jn. 11.38. 

313 Jn, 11.38. 

314 Cf. Homily I, p. 25, n. 134. 
15° Jn. 11.39. 

16 Ps. 76.19, 96.5. 
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“Martha, the sister of the dead man, said: Lord, now he smells."?!7 
He bears the model of the protoplast?!®, both death and putrefaction 
according to the prophet: “My wounds putrefied and rotted."?!? The 
other prophets protest against the human race. They declare the foul 
smell of sin to the Creator, each one in his own words, for the whole 
world was altogether putrid??. For a man the smell of putrefaction 
comes from a dead person, but for God from the sinner. But God made 
them all smell with his own sweet aroma. For the labourer there is no 
smell of putrefaction from seeds, because his mind is full of joy, since 
his intelligence thrives on the smell of his fields. Isaac said: “The smell 
of my son is as a full field. "777 

"Because it is four days" [51] refers to the quadruple nature of 
mankind?2, It seems that it indicates the four extremities of the world, 
because they had all sinned and been deprived of God's glory. Christ 
raised those dead many days with the one of four days from the corrup- 
tion of sin. “Jesus said to her: Believe, and you will see the glory of 
God."?? O Martha, from here incorruptible life will blossom for men. 
Only believe in God, and a sweet living smell will touch you, and you 
will see the glory of God. The mouths of blasphemous men will be 
silenced, when they see the one dead for four days alive in your com- 
pany. He is the salt that savours every stricken body; and he is the light 
that penetrates to blind eyes, and his voice to deaf ears—which you actu- 
ally see with your brother, and in your mind you understand the glory of 
God. 

“When they had removed the stone."??* Before they had removed the 
stone, Lazarus had risen from the tomb. It is not right to call it a tomb, 
but to refer to the resurrection. “He raised his eyes to heaven." ?? Before 
Jesus had raised his eyes to heaven, he saw the Father. “Father, I thank 
you that you heard me. I thank you, Father, that you hid this from the 
eyes of the wise and knowledgeable, and revealed it to innocent chil- 


317 Jn. 11.39. 

318 Protoplast: naxastetc, lit. “first created." 

319 ps, 37.6. 

320 For the pollution of the whole earth by sin cf. the Teaching, $295. 

321 Gen. 27.27. Cf. Homily I, pp. 26-27. 

?? Blsewhere Mambre refers to mind, body and soul in men. Here he probably has in 
mind the four elements, tarerk', of the body, which is one of the interpretations offered by 
Grigor Tat'ewac'i (2005), 470. See also nn. 348 and 396 below. 

323 Jn. 11.40. 

9^ Jn. 11.41. 

95 Jn. 11.41. 
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dren. "278 Before he had spoken with a voice, the Father heard him at all 
times. 

Let Theodoret be ashamed and the schismatics like him, who said that 
one spoke and the other heard—a saying full of folly, O impious one*”’. 
In the house of the high-priest?? he raised his daughter from the dead; 
he did not cry out or look to heaven, nor did he address the Father. He 
looked at the dead one and said: “Talit’a kumi: Girl, I say to you, stand 
up. And she stood up healthy."??? Likewise in the town of Nain [52] 
there was a great crowd, but no one molested him, nor did he address the 
Father. He merely stretched out his hand to the bier, and the dead one 
stood up. Similarly in other miracles. Where he acted on his own he 
demonstrated his divine power; where he called on the Father he showed 
his love. For the blessed nature of the holy Trinity??? is unlimited, united 
in three persons, in the Father and Son and holy Spirit. The individuality 
is divided into each person and hypostasis, because the nature of the 
three is as follows??!: Lord God almighty, all-provident, incomprehensi- 
ble Creator, uncircumscribable, without qualities, without number, with- 
out place, without time, without beginning or stopping. Now the person 
of the Father is begettor and cause, without beginning but the beginning, 
not begun by anyone, sending forth, not begotten by anyone and not cre- 
ated either by himself or by anyone else; while the person of the Son is 
son, word, offspring, light, form, wisdom, ray, image, seal, representa- 
tion; and the person of the holy Spirit is true emanation, renewer, con- 
soler, direct, good. From the Father, the Son and the holy Spirit. But 
they are not called brothers or twin sons, just as Seth and Eve were from 
Adam, but not brothers or twin sons. For the Father is begettor, and the 
Son offspring, and the holy Spirit proceeds. The Son sits at the right 
hand of the Father, and the holy Spirit at the right hand of the Son; for 
in the 109% Psalm it is said: “The Lord said to my lord, Sit at my right 
hand."?*? The Father names the Son. And after a little it says: “You are 
priest forever according to the order of Melchisedek,"?? and: “The 


326 Mt. 11.25, Lk. 10.21. 

327 Cf. Homily I, p. 28. 

#8 Le. Jairus. For the confusion of his title see Homily II, n. 187. 

99 Mk. 5.41-42. 

330 Blessed nature of the holy Trinity: The text reads lit. “the blessed nature of the 
nature of the holy Trinity." 

331 For the vocabulary see the Introduction to Thomson (2001): person, anjn, eresk', 
and aranjnaworut'iwn; individuality, yatkut'iwn; hypostasis, demk . 

32 Ps. 109.1. 

33 Ps. 109.4. 
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Lord is on your right hand. "7777 The Father speaks with the Son concern- 
ing the holy Spirit. 

There is no greater or smaller in the holy Trinity, [53] because it is 
hours and times that include the great and small, the heavy and the light, 
the many and the few. But where hours and times do not exist, neither 
measure nor proportion can be applied to the immeasurable nature; there 
neither smaller nor greater is marked. I wished to call the Father greater 
as begettor and cause, but I was frightened of the Father lest I make the 
origin weak and offend him with honour. For the Father has no glory; if 
there is any from himself, it is less than him; because this becomes 
weakness, not to be able to beget the Son as his equal or the Spirit that 
proceeds**°, But it was appropriate for his glorious power that what is 
from his nature is recognised as being equally glorious with himself. 
Now the Father is not offspring or proceeding, and the Son is not beget- 
tor or proceeding, and the holy Spirit is not begettor or offspring, but has 
perpetual procession?*6, The Father rejoices in the glory of the Son, and 
the Son is glad at the honour of the Spirit. The Spirit glorifies the Father 
and the Son, because he receives from the essence of them both and 
renews creation; by him everything was created in heaven and on earth, 
visible and invisible, tangible and spiritual, bodied and disembodied. 
The Armenians received this confession of faith from the great Gregory 
and from saint Aristakes and from the blessed Nerses**’. 

“I do it because of the people, "275 He himself makes an explanation, 
that God does not look to his own honour as [much as] to our salvation. 
For when he made himself equal to God and forgave sins, they called 
him a blasphemer?? and possessed by demons™”. “So that they might 


33^ Ps. 109.5. 

335 Proceeding: bixot, lit. “gushing, springing from" [but elo? above on p. 52]. See 
next note. 

336 Proceeding: elot; procession: elotut'iwn. Both elanel and btxel are used, indistin- 
guishably, in the Teaching at $707; cf. Thomson (2001), 18-19. In Nerses' confession of 
Faith [see next note] bixumn is used. 

37 Confession: dawanut'iwn, or “profession.” Saint Gregory the Illuminator and his 
"teaching" [vardapetut iwn in the widest sense, not only the treatise so called] are natu- 
rally cited widely by Armenian theologians as the foundation of Armenian tradition. Aris- 
takes is remembered because he attended the council of Nicaea, and that council was 
always upheld as the authentic voice of a united Christendom. The Nersés is probably the 
12" century Catholicos Snorhali, with whose “Confession of Faith, Gir hawatoy xosto- 
vanut'ean," there are parallels in the technical vocabulary of this homily. 

338 Jn. 11.42. 

339 Mt. 9.3. 

340 Jn. 10.20. 
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believe that you sent me.”**! If you say that I am an opponent of God 
and a blasphemer, let it not be as an accomplice of the Opponent. I sum- 
mon you to agreement with the believers for confirmation and reproach 
of the unbelievers. Those who [54] divide the indivisible nature are in 
inpardonable sin. They are blasphemed by men and condemned by God 
and “expunged from the book of life." 

“When Jesus had said this, he cried out in a loud voice."?? He cried 
out for mankind's sake, drawing to himself the ears and eyes of all. He 
stood away from the tomb twelve cubits?^*, not approaching the corpse. 
Instead of his hand he emphasized his voice, and fulfilled the law which 
says: “Who approaches a corpse is impure until evening." **° That voice 
was like heavenly thunder, for if one*#° grows then immediately there is 
an expectation of the resurrection of all. The smell of corruption 
turned into a smell of sweetness beside the dead one, and he came out 
alive. The voice entered the tomb and took the dead man by the hand— 
for the sound of a voice does not elicit sensation from a corpse—so that 
those who were there might look to heed the divine command through 
the voice, and the coming forth of the dead man from his command 
might be clearly visible. In accordance with the custom of mankind, 
standing afar he cried out with a voice. He deals in a familiar way, and 
through the power of the voice removes the soul from the hands of the 
Devil, binding it with the decomposed body; the earthy part turned to 
dust, and the water to liquid, and the fire to kindling, and the air dissi- 
pated into air?**. Not with hands?? does he fashion a living creature, like 
the first [man], but he simply calls him with his voice by name, and with 
a shudder he rapidly comes out. 

Bethany [means] house of obedience*’, for Lazarus was subject to 
death because of Adam who fell under the authority of death. Death was 


94 Jn. 11.42. 

32 Rev. 3.5. 

#3 Jn. 11.43. 

344 Cf. Homily I, p. 31. 

345 In Lev. 11.24ff. those who approach the corpse of a dead animal are considered 
impure until evening. In Num. 19.11 those who approach the corpse of a dead man are 
considered impure for seven days. 

346 One: mi hat, i.e. one seed or plant. 

347 Expectation...all: or “everyone has an expectation of resurrection.” 

#8 Mambre enumerates the four elements of earthly matter; cf. n. 322 above. 

349 For God using hands to create Adam see also Homily IV, p. 74 at n. 440. The 
Teaching, §271, states that God used his hands to create Adam. Vardan (1862), 4, refers 
to the six hands of the Trinity involved in creation. 

350 For the etymology cf. Homily III, p. 61. 
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subject to Jesus because of his creative power, and like a servant heeded 
the master’s voice and handed over the corpse at the divine command. 
Jesus came to [55] the house of obedience, who united the disobedience 
of mankind with subjection to the Word of God. In the body mingled 
with God"! he is subject to the Father of all in place of Adam's disobe- 
dience; and in accordance with his divinity he receives benediction with 
the Father from the fiery hosts. 

“Lazarus, come out, "777 Many dead people are placed in a tomb, but 
one only was it necessary to summon outside. If he had spoken without 
a name, which of the dead would have known and come out???? There- 
fore he called him by name: “Lazarus, come out." There were many 
Lazaruses there, but the attention of Jesus' will called to this one only, 
[you] who are the brother of Martha and Mary, whom I love, for whose 
sake they entreated and summoned me. Now, you only come out, and 
through you others will have hope. Unless he had called him by name, 
the power of Christ's voice would have broken open all tombs. There is 
a time for sowing and a time for reaping; the seeds have already been 
sown, the plants are growing, the fruits are ripening and being offered to 
the only-begotten Son of God. Not by the name of another does he call 
the dead one from the tomb, whom the totality of the prophets [call] by 
the name of “Lord,” and the apostles by the name of “Jesus Christ.” 
But he himself with independent voice commands: "Come out." So that 
they might learn that even those souls far removed from a body are alive 
and have sensation, [56] he loosed the authority of death, and seizing the 
one caught by [death], raised him up alive with soul and body, in accor- 
dance with the power that said: “Let the waters bring forth crawling liv- 
ing being: "771 He who spoke and they were created, it was the same 
voice by the tomb. 

“The dead man came out with feet bound, and hands tied up, and face 
covered with a kerchief.”*>> He did not creep or walk in the fashion of 
mankind because he was bound up and surrounded by wrapping; just as 
the angel brought Habakkuk to Babylon, with bread and porridge, all the 
food of the reaper?*, The word of God is more rapid than the angels of 


531 Mingled with God: astuacaxarn. For the importance of the stem xa/n, “mingling,” 
in the description of the Incarnation see Thomson (2001), 26-27. 

352 Jn. 11.43. 

353 Cf. Homily I, p. 33. 

354 Gen. 1.20. 

35 Jn. 11.44. 

356 Cf. Homily I, p. 31. 
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heaven, and in speed more powerful. Taking him by the hair, it brought 
with him the whole body. And Jesus with a loud voice was far from fin- 
ished, but in the twinkling of an eye brought his soul from afar and 
united it with the separated body, and awoke him from the deep sleep 
without taking a step. Where the will of the Lord wished, immediately it 
happened. The linen binding could not hinder the Lord’s command. It 
untied its own order"! by carrying out the Creator’s will, and death like 
a servant obeyed the Lord’s command. Today he releases the bonds of 
the first man from the curse of death, and the excess of sin does not suf- 
fice to prevent the Lord’s command. He wrests to himself the transgres- 
sions, and like a transgressor although innocent, in place of the guilty 
transgressor sets the guilty one before the Father. 

“Jesus said to them: Loose him and let him go. You who bound 
him, loose him; and you who wrapped him, undo him; and you who 
bound him up, release him. Do not be abhorred, there is no smell of 
putrefaction. Do not shun him in accordance with the law, he is not dead 
but alive. [57] See through your own tokens, recognise him with your 
hands. Open the bound mouth, and you with the other witnesses of his 
death will all be witnesses of his resurrection, which you saw. By one 
fruit is recognised all the produce of the earth, especially now and good 
news for the future. Why does he command them to loose him? Because 
they were shameless and were always trying to subvert the truth, there- 
fore he makes hands and nostrils their accuser and witness. Earlier God 
refrained from beneficence because of Adam’s ceasing to keep the com- 
mandments. In this second [age] because of Lazarus’s love for Christ he 
restores him from the inanimate state of tombs, and releases him from 
the deadly concealing linen-wrapping. 

“Many of the Jews who had come to Mary's house??, when they saw 
what he had done believed in him.”*® Some believed in the wonderful 
miracles, although later they denied [them]; those who had come to con- 
sole the other mourners consoled themselves with happy joy, and they 
brought the good news to others in the city. Some went to the Pharisees 
and related what Jesus had done. But some, as if maddened by demons, 
went to the Saducees and said that many believed in him, so: “Hasten to 
silence this power of astonishing miracles.” 


99358 


357 Order: karg, in the sense of “disposition, natural rank or state.” 
358 Jn. 11.44. 

359 Mary's house: Mariameans, or “Mary and her people.” 

360 Jn. 11.45. 
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In the house of Mary and Martha he ate supper, and facing him sat 
Lazarus, risen from the tomb**!. He had with him the linen binding as a 
faithful testimony, so that through the food and drink and the linen from 
the tomb they might truly and faithfully believe in Lazarus’s resurrec- 
tion. He accepted the devotion of Mary. The anointing of oil acknowl- 
edges her service to his death, and the washing [acknowledges] her 
impure life?6?, the hair dead to bodily life, the tears [58] wipe out the 
impure life, bathing the feet with tearful eyes [denotes] the period of 
[her] life, the weeks in which the months and years progress during 
which she walked in a life of impure deeds. The Lord purified her 
through his own pure feet, he imbued Mary and Martha with faith, and 
receives alive from the tomb the one dead for four days. 

The Father comes to approbation, the Son supplicator, the holy Spirit 
intercessor. When the whole produce of this world will be gathered in, 
without our calling him the Lord of all beings will come to earth in his 
fatherly archetypal?9? glory and power, with the creative Spirit and with 
a mulititude of angels at the sound of the trumpet not made by hands. 
Thrones will fall, tribunals will be set aright, books of wonders will be 
opened, voices of the living will sound, the heavens will be rolled up, 
the luminaries will be shaken in their places, the earth will shake, rocks 
will be rent, tombs plundered, the dead will arise?€^. Then Lazarus too 
will be seen arisen with us. Above and below will be united, the mingled 
will be separated, the concise will be limited?9, the troop of the just will 
be raised up, being continually with the Lord on the sweet air of the 
immortals, with the tender and delicate soles of immortal men they will 
join the dance of the angels. To that may we all attain through the grace 
and benevolence of our Lord and Saviour Jesus Christ, to whom be 
glory for ever and ever. Amen. [59] 


38. Cf. Tn. 12:2. 

362 Mambre combines the account of Mary's action in Jn. 12.3 [cf. Mt. 26.6-13, Mk. 
14.3] with the description of the sinner at Lk. 7.38. 

363 Archetypal: skzbnatip, as above, p. 33, n. 175. 

364 Cf. Homily I, pp. 33-34. 

365 Concise...limited: the sense of hamarawtk'n sahmanin is unclear. 
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OF THE SAME ON THE GREAT DAY OF THE COMING OF OUR 
LORD JESUS CHRIST TO JERUSALEM 


Through the providential and eternal divine mercy we have reached 
the blessed days in which we recall the praise that cried to heaven with 
the universal company of believers; when we relate with raised voices 
the children’s blessing of God, and confess with blessing the coming 
[of] the stock of David with universal repute. We have clearly encoun- 
tered the union with creation of his nature in our form, and proclaiming 
the double arrival—the one who came and the one to come— we confess 
the revelation of the Creator, which the blessed evangelists in their 
praise of God delivered as a wonderful and desirable profit to the 
church. One of them says: 

“When they were near to Bethp’age and to Bethany, close to the 
Mount of Olives, Jesus sent two of his disciples and said to them: Go to 
the village which is in front of you. And when you enter you will find an 
ass tethered and a colt with it. Untie them and bring them to me. And if 
anyone says anything to you, say that their lord has need of them, and 
immediately he will dispatch them.” 366 

Jerusalem means *peace,'?9" because there the biblical people were 
pacified, [60] being reconciled from their transgression of the com- 
mandments through the priesthood and the shedding of the blood of var- 
ious animals and the daily and sabbath ablutions. Thus the true peace of 
the church, Jesus’, was nearby, who by his approaching death was 
about to pacify the confusions of polytheism. When Jesus approached 
his torments, the Gentiles drew near the freedom of adoption*® from 
their guilt. Now the Gentiles were close to heavenly peace because of his 
descent from heaven and sharing the body of our human nature. And 
Jesus, the peace of the church, was nearby because of the prophets’ 
prognostication and the Lord’s death, who removed the authority of 
death over the world, and through his eternal divine life bestowed on 


366 The quotation is closer to the account in Mt. 21.1-3 than to the parallel accounts in 
Mk. 11.1-3 or Lk. 19.29-31. Jn. 12.11-18 has a brief account. Der Nersessian (1970), 
n. 28, notes that this homily attributed to Mambré has parallels with homily no. 19 of 
those attributed to Theophilus. 

367 See Wutz (1914-15), 886. There were numerous sources available to Armenian 
writers for Hebrew etymologies. See Uluhogian (1985) and Amalyan (1975). It is 
unlikely that Hebrew itself was known to Armenian authors of the early period; see 
Macler (1927). 

368 Jn. 14.27. 

39 Rom. 14.27. 
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everyone indissoluble life. For our human nature was pacified on 
account of his body which was indivisibly pacified?”° with the divinity. 

“They came to Bethp’age and Bethany.” Bethp’age means “house of a 
jaw," and Bethany “house of mourning and house of subjection."?"! 
“House of a jaw” [is mentioned] because a jaw of our rational nature is a 
servant through movement, a minister of the commandment. The jaw of 
the first man loosed him from his rational service because of his transgres- 
sion of the commandment, and the whole bodily temple remained devoid 
of its inhabitant. Therefore Jesus became a bodily??? house and an eternal 
lodging of the triple unity. And jaw, [61] because of the human jaw teach- 
ing the Creator's divine praise. Bethany, which is “house of mourning," 
because the first man was a house of joy on account of receiving the 
Lord's breath on his face?^?. But for reason of transgressing the command- 
ment he turned back on the One who blew on him, and the soul of the first 
created one became abject and mournful. *House of subjection," because 
the Fashioner of the bodily and rational house that disobeyed the traditions 
established by the Creator became a house, and was totally obedient to the 
Father and removed the disobedience of the first man. 

“Then Jesus sent two of his disciples." [Scripture] speaks of the 
legal?" and the spiritual traditions, of which the one was granted as 
apostolic and first, although in time it was later. The second was estab- 
lished as prophecy by the holy Spirit, so that by the testimony of them 
both it might render the dispensation credible. Furthermore, if by the one 
someone stumbles, by the other he stands up; and those cold in faith will 
be able to cover both traditions with their minds and be warmed through 
the divine love. Now [he sent] two of his disciples, although Jesus had 
many disciples—the eight ranks of supernal heavenly bands which the 
great Paul sets out in order: angels, archangels, thrones, dominions, 
principalities, powers, seraphim, cherubim?^. But of our race: judge- 


370 Pacified: xatatac‘aw, as a few words previously. The first means “reconciled,” as 
in Col. 1.20; but is an unusual term to describe the union of human and divine in Christ. 
Perhaps it is a scribal error for xa‘nec‘aw, “mingled,” a very common expression in 
Armenian. The editor notes a variant miaworec aw, “united.” 

? The same etymology for Bethp'age is found in Wutz (1914-15), 439; but for 
Bethany, 872 “house of glory or witness" is given. Origen, /n Matthaeum XVI, 1429- 
1432, gives “house of jaws" for Bethp'age and "house of obedience" for Bethany. 
Homily IV, p. 74, offers an additional meaning for Bethany, “house of torments.” 

372 Bodily: marmneten, lit. “fleshly.” 

35 Gen. 2.7. 

34 Legal: awrinaworakan. The NBHL notes that this extended form of awrinawor is 
only attested here. 

375 Paul nowhere lists these eight orders. “Thrones...powers” is from Col. 1.16. Paul 
mentions cherubim at Heb. 9.5 in connection with the tabernacle of Ex. 25.18-22, and an 
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ships, kingships, and other divinely granted gifts, by which, just as by 
sending two of his many disciples, he truly augured the prophecy which 
had preceded the Incarnation*” and the apostleship which he established 
[62] as “steward of his own mysteries. ?"7 

“Go to the village which is in front of you." The multitude of 
mankind in the universe is to the divine and all-seeing?"? eye like a vil- 
lage, to which he sends his prophetic [messsenger] before his arrival, but 
his apostolic [messenger] on his taking our form?^?. He said: “You will 
find an ass bound.” This is one of the impure animals*®°, which is the 
people of the Jews. It was a pure animal and the flock of the heavenly 
chief-shepherd, but became an impure animal from its materiality. It was 
bound under the control of polytheism, from which he loosed it through 
the apostolic summons. 

It is still bound, because the Jews were bound under the observance of 
the Law. He releases them from the bond to his own evangelical teach- 
ing through the prophetic and apostolic summons. As for the colt with it, 
he means the people of the Gentiles whom he looses from an impure life 
and from idolatry to his own heavenly grace??!, This he had not bound 
under the Law, but had left loose and free to carry out its own pleasure. 
Therefore we liken the Jews to the more perfect animal, and the Gentiles 
to the colt, because those who received the divine word earliest are more 
perfect and first. And as an allegory: “My elder son Israel," he said to 
Pharaoh**?; and the great Paul: “Glory and honour and peace to those 
who do good, first the Jew and then the Gentile. "797 

“They brought the animals and threw garments on them, and he sat 
on them."?*^ To bring refers to the apostolic and prophetic summons, 


archangel at 1 Thess. 4.16. Jude 9 refers to the archangel Michael. But seraphim do not 
appear in the New Testament. 

376 Incarnation: marmnaworut'iwn; see the Introduction p. 108. 

7 1 Cor. 4.10. 

95 All-seeing: amenates, not biblical but very common; cf. MX, III 24, “the all-see- 
ing eye of God." 

3 Taking our form: merunakerpaxarnut'iwn. This curious triple compound is only 
attested here in the NBHL. Cf. the adjectival form merakerpunak, p. 65 at n. 397. For the 
importance of the stem xar, “mingling,” see above, n. 351. 

380 The ass is not explicitly mentioned in the list of impure animals [i.e. those which 
are not to be eaten] in Lev. ch. 11. 

381 That the ass represents the Jews and the foal the Gentiles is a common theme; cf. 
Step'annos Siwnec‘i (1988) to Mt. 21.17 [p. 79], Chrysostom, In Matthaeum, LXVI, 
Grigor Tat'ewac'i (2005), 506, and the text in Coulie et al. (2000). 

382 Ex. 4.22. 

383 Rom. 2.10. 

384 Mt. 21.7; cf. Mk.11.7, Lk. 19.35. 
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through which [63] he sought and brought them close to himself. But 
the throwing of garments [means] the pure and uncorrupted clothing of 
the font which the holy Spirit bestows, because [the Spirit] sanctifies 
the body through the purity of the incorruptible clothing, and illumi- 
nates the soul through inspiration and fills the mind, making it a place 
for the repose of the only-begotten Son‘. Furthermore, he sat on them 
because from both [groups] they were summoned—from the Jews and 
from the Gentiles—to the holy church and to the adoption of the heav- 
enly Father. In a life of purest virtue he sits and reposes as Lord and 
God**°, 

Now the sitting on the impure animals was because the two peoples of 
Jews and Gentiles had not approached God in purity. But the incar- 
nate?*" Word called them through his teaching; and through his suffer- 
ings loosed their transgressions; and through his death, having freed 
them from death, made [them] his throne, and presided over all counsels, 
and judges and instructs the soul and body of everyone, and grants to 
each what is appropriate**® and acceptable. The garments thrown on to 
the same??? are the signs of the zodiac, on which sat he who sits truly in 
the heaven of heavens in the chariot of the cherubim???, The garments 
are to be understood as the apostolic teaching, because there he sits and 
resposes in the purity of the seraphim; but here he sits in the apostolic 
preaching and edifies many, and directs the bridle of his teaching to the 
heaven of heavens as Lord. So the Only-begotten both sat in heaven on 
the cherubim, and on earth rode on the animals: there as Creator [64] 
and in full honour, here in our divinised form and inseparable from the 
Father and from the entire Trinity, being also indivisible from earth. 

The sitting fully on the animals is the Creator's abundance of love for 
his creatures, by which the Lord's will subdues and summons without 
distinction all human nature to his own ineffable grace, and reposes and 
rejoices in those reborn through the font??! as brothers and kin, because 


385 But Step'annos Siwnec'i (1988), 115, to Lk. 19.33, interprets the garments as the 


word of the apostolic and the prophetic teaching. 

386 For an Armenian interpretation of Christ sitting on both animals see Mathews and 
Sanjian (1991), 103-104. 

387 Incarnate: marmnac eal, see the Introduction, p. 108. 

388 Appropriate: xtrelik‘, the things that distinguish one from another. 

39? The same: singular, as if referring to the throne rather than the animals. 

30 There is no explicit reference in the Bible to a chariot, kark‘, of the cherubim; but 
cf. the four wheels of the cherubim in Ezechiel, ch. 10, and God riding on the cherubim, 
2 Kingdoms 22.1. 

3991 Jn, 3.5. 
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of his human nature becoming a brother with us??, Now the Mount of 
Olives [indicates] the subjection of the divine nature with human nature, 
because the [light of the] olive dissolves the night**?. In this way the 
Word departed from the Father, and being united with a body and shin- 
ing like the sun, dissolved the night of the soul of all human nature. The 
coming to Jerusalem is the agreement to [accept] willing torments, 
because Jerusalem means “peace;” and the peace which is superior to 
all prophetic and apostolic grace, is that which was bestowed on us 
through the divine death. To go down to Jerusalem was to bring up our 
race to the divine region; to set out for Jerusalem was to set out for 
death, and by his death he released from death souls worthy of death. 

What are the multitude of the people before and after, and the scatter- 
ing of clothes on the road? The first of the peoples are the high-priest- 
hoods, the prophecies, the priesthoods, the judgeships, the kingdoms, the 
tribunals of elders, the assemblies of scribes and pharisees, and the fore- 
running summons of John—these are the peoples who preceded the 
Incarnation of Christ”*. Whereas the blessed [65] apostles and the great 
martyrs and teachers, and all those reborn through the font, who were 
summoned after the Dispensation??, are the people which came after- 
wards. The spreading of garments on the road is the submission of the 
whole universe through the teaching of the gospel, those who spread 
open their hearts with love and prepared the roads in themselves by the 
quadruple??9 four evangelists, by whom the Emmanuel in our form??? 
proceeds and is accompanied and is delighted by the enthusiasm of the 
right-minded. For the pure souls of those under the Law, observing his 
bodily coming, not merely confessed in words but spread out as a narra- 
tive the material sight in writing like garments, and in time like a jour- 
ney; because we were depicted in our earthly nature, and from this 
earthly one we put on the spiritual image. 

The spreading of branches from trees means the Word spoken by the 
Father in the beginning and at the creation: “Let there be light, and let 
the waters gather, and let the earth produce flowers and ees "778 And 
everything came into being more rapidly than the twinkling of an eye, 


32 For Christ as a brother see Lampe (1968), s.v. ddeApdc. 

33 See also Homily IV, p. 78, for further interpretations. 

394 The same interpretation in Step'annos Siwnec'i (1988), 79, on Mt. 21.8. 

95 Dispensation: tnawrénut’iwn, a calque on the Greek oikovouia. Incarnation [just 
above]: marmnanal; cf. the Introduction, p. 108. 

396 Quadruple: K'araholov. The stem holov implies circular motion or rolling, hence 
the adjective is used of the four seasons and of the four elements. 

397 In our form: merakerpunak; cf. n. 379 above. 

398 Gen. 1.3, 9, 11. 
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and [66] the whole earth bloomed with flowers, adorned with crowns on 
their summits. From the transgression of the first father the same Word, 
inseparable from the bosom of the Father, ordered the flower-bedecked 
earth to become thorn-bearing??. Contrite at this, the Father sent the 
Word begotten from his own bosom, indivisible from himself. 
Because our nature is not capable of enduring the sight of that nature, he 
took on our form, and through grace made our nature share in his 
form". And in our nature waging war with death even to death”, he 
wished to obliterate the authority of death; and he restored the earth and 
the elements to their former splendid glory. This not haphazardly, but at 
the time in which he became the man who endured punishment. And the 
splendour of the earth which had been arranged for the man’s sake, at 
the same time in the spring-like totality in which it was at the beginning 
of the earth’s existence returned to the same parity, and he restores the 
earth to its former state. Therefore old men and children spread 
branches from trees on the road, leafy and flowering, by which they 
indicated the removal of the earth's curse with its bearing of thorns, and 
its alteration to its former divine garden-like form. 

Furthermore, the spreading of branches from trees is because from the 
branches of the first plant we received the fruit of the transgression of 
the commandment. For which reason they spread branches on the road 
so that, as Jesus went over the branches“, he might cast the power of 
the Adversary under his feet for us. Now in a spiritual sense the tree is 
the angelic powers, which in their rational and spiritual natures are sep- 
arated and divided by their elevated places. Among these the uppermost 
are the heights of the seraphim which tremble under the Lord's feet, 
shielding themselves with their quadruple wings, [67] being unable to 
endure the sight from its blazing, and causing awe through their contin- 
uous crying out of the victorious and triumphant trisagion*®. They cut 
from such elevated branches by the voices of blessing of the children, 
who spread through their shouting the consequences of his arrival and 


39 Cf. Gen. 3.18. 

400 Indivisible: ananjateli; cf. p. 64 above. 

401 Share the form: kerparanakic‘, as Philipp. 3.21. 

402 Philipp. 2.8. 

403 For the corruption and regeneration of the earth cf. Homily IV, p. 78 at n. 456. It 
is a theme in the Teaching (1909), §295, 350, 680. 

404 Went over the branches: gnalov i veray otic‘n, lit. “went on his feet." Otic‘n may be 
a corruption of ostoc‘n. Jesus did not walk on the branches, but rode the animals over them. 

#5 Trisagion: srbasac ut'iwn, lit. “saying: Holy.” See Is. 6.3; but there the seraphim 
have six wings. The cherubim of Ezek. 10.21 had four wings, but they did not sing a tris- 
agion. 
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the future coming, who cried out saying: “Blessed are you who comes 
in the name of the Lord.” 

With them the outspoken Zacharias confirms the conception of the 
Virgin in virginity, and the child born as “God with us.”* And the 
future days when he came to Jerusalem and sat on the animals he did not 
describe allegorically*®, but said clearly: “Rejoice, daughter of Sion, 
because your king comes to you, God sitting on impure animals.” 
Why is Sion and not the great Jerusalem said to rejoice? Sion was a 
fortress when David ruled in Judaea, when he came to Jerusalem and the 
Jebusites prevented Jerusalem from becoming the royal capital*!°. But 
David waged war and seized the fortified place called Sion; and he built 
up the fortress as a residence for himself and a royal site. There he 
renewed the altar destroyed in Shiloh, and there also he returned the ark 
from captivity and renewed all the priestly order with sacrifices. Because 
the Word is inseparable from the ineffable bosom of the Father when 
imprinted^!! in our form, he is confessed with a pure mouth as incor- 
ruptible from the Virgin and from the offspring of David. And the fallen 
ancestral kingdom of David he renewed by adoption. Jesus, the creator 
of peace, with his own mouth [proclaimed] universal peace through sal- 
vation, because on the Pascha nowhere else except in Sion he commands 
[68] Easter*!? to be celebrated. There too he ate the lamb; there he was 
surrounded by doors, and from the disciples tastes honey*!%, and he con- 
firmed the new kingdom, which is his resurrection, by eating a meal 
with them. For this reason he commands the daughter of Sion to rejoice 
totally. Daughter of Sion, because the city of David was called Sion, and 
a city has the nature of [something] begotten. Just as Joseph was a 
descendant of David in an artisan’s nature*!? and Jesus was confessed to 
be a son of David—so also Sion. The inhabitants of our time are the 
daughters of the former inhabitants. 

But according to the spiritual aspect daughter of Sion is called daugh- 
ter of peace, because the Lord brings the true peace from heaven and 


406 Based on Mk. 11.10, Jn. 12.13. 

407 Mt. 1.23; cf. Is. 8.10. 

408 Describe allegorically: arakaxawser. Arak means “proverb, parable.” 

409 Based on Zach. 9.9 and Jn. 12.15. 

410 2 Kingdoms ch. 5ff; cf. Grigor Tat'ewac'i (2005), 506. 

411 Imprinted: tpaworeal. Cf. the stem tip in skzbnatip, n. 175 above. 

412 Easter: zatik, the translation of zdaya in the Bible. 

43 Lk. 24.42. 

^^ Artisan’s nature. The meaning of arhestakan bnut'ean is not clear, though Joseph's 
trade as a carpenter seems to be intended. 


MAMBRE’S HOMILIES 155 


gives it to the holy apostles, saying: “My peace I give to you."^? And 
the ineffable peace that the disciples received they took as inspiration 
from Sion, which the first man removed through impurity. In the upper 
room [of] Sion with locked doors he appeared and breathed on the dis- 
ciples, saying: “Receive the pure Spirit.”*!° In the same way also at 
Pentecost in Sion in the upper room, by wind and rushing cloven 
tongues he indicated to the apostles the calling of the nations through 
them by means of fiery tongues^"". Truly they received peace from Sion, 
and they pacified the universe from polytheistic turbulence, and concili- 
ated the Father Creator with his creatures. They initiated the foundation 
of the church on that same Sion. Because of such unprecedented mira- 
cles the prophet commands Sion to rejoice before all [others]. 

Now the daughter of Sion is the offspring and fruit of such grace, 
which is the church, because the apostolic teaching received its begin- 
ning in Sion. This is Mother Sion and there man was born, man through 
the font into the adoption of the heavenly Father. [69] Therefore Mother 
Sion is also daughter of Sion in foresight. In Sion the apostles [received] 
the calling of the gentiles; and from the first miracles which occurred in 
Sion, the second was changed to the gentile church. 

So he commands the daughter of Sion to rejoice, which is the sum- 
moning of the universal church. The king Jesus, who reigns with cre- 
ative power over heaven and earth, is king according to the flesh which 
he united with his creative nature. And the coming means the encounter 
with the torments; and by sitting on the impure animals he purifies the 
impurity of Jews and gentiles through his own death. And sitting upon 
[the animals] he makes the minds of those who believe in him a temple 
in purity, indivisible from the Trinity. He said: “He will bind his ass to 
a vine."^* He confesses himself to be a vine, saying: “I am the true 
vine.”*!? And ass means the believers of the Jews whom he bound to 
himself. Such a bond the trials of this world will not be able to loose. 

“And to the cluster of the vine his colt."?? Colt means the holy 
church, and cluster of the vine the blessed apostles, because the vine 
Jesus bound under his miraculous activity the impurity of the Jews, 
approaching all the afflicted like a doctor. Now the cluster of the vine is 
the twelve apostles, who like a vine-cluster were begotten from his 


415 Jn. 14.27. 
416 Jn. 20.22. 
417 Acts 2.1-3. 
#18 Gen. 49.11. 
419 Jn, 15.1. 
40 Gen. 49.11. 
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teaching, because he bound the calling of the gentiles to the apostolic 
teaching. And a multitude of peoples were saying: “Blessed are you 
who come in the name of the Lord. "7171 Moses and the prophets had ear- 
lier foretold such a coming of the Saviour; and the priesthood [70] con- 
tinually read and awaited the divine coming. For the holy Spirit made 
the children theologians, and showed as with a finger that he is the one 
who was to come and whom you expect again, because he will come and 
call on the grace of the incorruptible and ineffable Trinity. And he will 
come to judge the world and pay recompense according to deeds. 

The highpriests and scribes, clouded by envy, were not able to see the 
truth of the real*?? sun, because in both mind and eyes they were alto- 
gether blind. But rendered dumb by the voices of the children, they 
approached Jesus and said: “Rebuke your people to be silent.” And he 
said: “If I shall make them silent, these stones will cry out." Stones 
have the nature of unfruitfulness and barrenness; so too the gentiles, 
turned to stone in their hearts in the same fashion, were unfruitful and 
unproductive of piety to God. But they were about to confess his divin- 
ity through the apostolic preaching. 

Furthermore, these stones will cry out. He said the same about the 
priests who had not yet submitted to the teaching of the apostles and were 
unfruitful in faith, who were about to proclaim the blessing of the disci- 
ples: Nicodemus and Caiaphas and Paul and the seven companions of 
Stephen’, and the multitudes of thousands who after the resurrection were 
converted by the preaching of the apostles. “The stones will cry out even 
more.” Stones are placed in buildings for foundations, and they carry the 
whole construction on themselves without shifting. In the same way the 
blessed apostles were placed as the foundations of the church through their 
solid and stable faith, on whom the load of the church has been settled*>. 
[71] Accordingly, Peter was declared a rock by the divine mouth for 
confessing Jesus to have descended from the Father inseparably*?°. So 
too those in the scripture he calls stones, the prophecies and priesthoods, 
because he says: “Holy stones are rolled in his land.”*?” To roll means 


#1 Mk. 11.10, Jn. 12.13. 

42 Real: ansut, lit. “unlying,” as Titus 1.2 of God. Cf. Mal. 4.2 [in the Armenian 
numbering, 3.20 in the LXX] for “sun.” 

#3 Lk. 19.39-40. 

#4 Jn, 19.39, Acts 4.6, 6.3. 

#5 Eph. 2.20; cf. the Teaching (1909), $468. 

926 Cf. Mt. 16.18 for Peter declaring Jesus as the Son of God; but there is no reference 
to "inseparably" in the gospel. 

47 Zach. 9.16. 
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the summons of the divine command, to priesthood, to judgeship, to 
kingship, because the preaching of the blessed apostles and their sum- 
moning voices came to the whole earth through the message of their 
evangelising, and their words reached the world for salvation. So if the 
children will be silent, Peter the rock with the apostles will cry out the 
coming of the Son in the body?5, yet in divinity inseparable from the 
Father, totally on earth and totally in heaven. With the Father he fills the 
throne of the cherubim, and sitting on impure animals he enters 
Jerusalem. There, from the seraphim he receives the pure thanksgiving 
that befits God the Creator; here, he is received solicitously by children 
as he enters as God and in our own form. There, in spritual vision he 
appears to the seraphim in full divinity; here he is touched in his tangi- 
ble nature. He is all in allt” and fills all spheres?? like a spiral**!; [he 
measured] heaven with his palm and earth with his span??? 

Yet still those stones will cry out, because they continually vaunted in 
the deeds of the patriarch Abraham which he reproved for our sake, say- 
ing: [72] “Do not merely boast, you who are unlike Abraham, of the 
deeds of that patriarch. I say to you, God is able to raise up sons for 
Abraham from these stones.”## Just as Isaac was born from a barren 
womb, from which you [were born], so too from the unbelieving and 
barren people of the gentiles my lordship will be able to beget children 
of faith for Abraham, who will proclaim my coming in body and divin- 
ity: “Blessed are you who come in the name of the Lord. "^? 

So as we celebrate this divinely befitting day, let us seal these words. 
With the children let us be theologians, calling our blessings upon the 
awesome Creator. And with the disciples let us attend the Lord’s com- 
ing. With the multitude of people let us scatter garments and leafy 
branches on the ground at the Creator’s feet, so that in every way and in 
the company of all we may commune with the person of Christ insepa- 
rable in divinity and body, and indivisible from and equal in honour to 
the holy Trinity. To him let us confess praise and splendour and glory 
with our mouths, the one inseparable and indivisible Godhead and three 
Persons, divided by person and united in divinity; for his is honour, 
glory and power for ever. Amen. [73] 


#8 In the body: marmnapes, an adverb, lit. “bodily.” 


49 Col. 3.11. 

#0 Spheres: pars, lit. “circles [as of stars], dances.” 
#1 Like a spiral: olortapés, or “in circular fashion,” 
432 Is. 40.12. 

#3 Mt. 3.9, Lk. 3.8. 

#4 Mk. 11.10, Jn. 12.13. 
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OF THE SAME CONCERNING THE COMING OF THE 
SAVIOUR TO JERUSALEM 


Leaving aside the many miracles worked by Emmanuel, let us hasten 
to the explanations of yesterday's and today's wonders*#, and to set out 
in an historical? account the astonishing operation of each one and their 
evident transcendence“*?. For the previously performed divine and earlier 
miracle completed yesterday the promised coming to Bethany, and brings 
to fulfilment the previously narrated resurrection of Lazarus. Today he 
enters Jerusalem sitting on a colt, confirming the prophet’s prognostica- 
tion. Yesterday he endowed Mary and Martha with faith; the one four 
days dead he received alive from the tomb. Today he purifies the disci- 
ples and the children in divine fashion, and renders lustrous the coming 
of all the children to salvation through [their] blessing. Yesterday he 
loosed the authority of death; the one grasped by it he released and raised 
up to life with breath and body. Today he releases the gentiles and Jews 
from servitude to the Opponent?5, triumphs through his teaching, and 
directs his bridle towards peace through a sign: sitting on two animals he 
enters Jerusalem. Yesterday he summoned forth Lazarus whose feet were 
bound, and the linen binding was unable to hinder the Lord’s command. 
He loosed its natural characteristics??, [74] preserving intact the com- 
mand of the Creator. He was a fellow-servant to death by obeying the 
Creator’s command. Today he releases the first man from the binding of 
the curse, and the excess of the transgressions does not suffice to hinder 
the Lord’s command. He took upon himself the transgression as if trans- 
gressor, and was condemned in place of the man who had transgressed. 
He rendered the one guilty before himself as innocent before the Father. 

On the day past he vivified the death of the senses, broke the bond of 
the napkin, released the hands from the binding of the chains, and made 
known his creative power. He returned the earthy part to dust, not with 
hands as for the first created person, but simply by calling out his 


#5 Le. the celebrations of Lazarus’ resurrection on Saturday, and the entry to 
Jerusalem on Palm Sunday. 

46 Historical: patmagov, a hapax according to the NBHL. 

#7 Transcendence: arawelut'iwn, lit. “excess [as below in this paragraph], superior- 


ity.” 
#8 Opponent: hakarakamart; as applied to Satan cf. Lampe (1968), s.v. dvrinakog. 
For other names applied to Satan in Armenian see Thomson (2001), notes to 8278-279. 
439 Natural characteristics: karg, lit. “order.” 
440 For the use of hands of man's creation see below, p. 76 at n. 448, and Homily II, 


p. 54 at n. 349. Earthy: hoteten, lit. “made of soil, dust.” 
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name, and brought it about rapidly with a start^!. Today he addresses 
the universal summons to the Pharisees and Sadducees. If the children 
are silent, the stones will shout out the blessing, whereby he indicates 
the fruitful pious faith of the fruitless gentiles. Yesterday he was in 
Bethany, which is “house of torments” and “house of subjection.” 4^? 
House of torments because of his friend Lazarus sleeping; therefore he 
shed tears from the Creator's eyes, sympathising with all human nature, 
bearing it like a friend and relative. But house of subjection because 
Lazarus was subject to death because our first father had fallen under the 
authority of death; and death was subject to Jesus on account of his cre- 
ative power. Like a servant he heeded the Lord's command and handed 
over the dead one to the divine command. Today he comes to Jerusalem 
to the house of his own torments, because there through his torments he 
was about to free our human nature from torment. [75] He comes to a 
house of subjection, he who united the disobedient human nature with 
the obedient Word. And he is obedient to his own Father in place of the 
disobedient first man, because in the body in servant-like form he was 
obedient to the Father of all. But in his divinity he received worship as 
Creator with equal honour as the Father. 

On the previous day he ate supper in the house of Mary and Martha, 
and facing him sat Lazarus risen from the tomb^?. He had with him the 
linen wrapping as a faithful testimony, so that through the food and 
drink and the linen of the tomb they might believe Lazarus's resurrection 
to be true and certain. On the next day he stirred all Jerusalem to the 
Passover festival on entering it. And by the recently arrived people Jesus 
was tested and verified to be from Nazareth of Galilee. Their confession 
agreed with the angel who appeared to the shepherds in Bethlehem?" 

On the previous day he accepted the piety of Mary and confessed the 
anointing of precious oil to be a service for his death“, for a sharing in 
his torments. Her tears were a washing of her impure way of life*#; her 
hair, death from her bodily behaviour; her feet, the running with feet 
over the time of life. Through his clean feet she purified the weeks 
through which months and years progress in which she pursued her 
impure deeds. But on [76] the day to come he fulfilled the desire of the 


Start: sarsap'umn, i.e. a “shock.” 
For the etymologies cf. Homily III, p. 60 at n 371. 

#3 Jn, 12.2. 

#4 Lk. ch. 2. 

#5 Jn, 12.7. 

#6 In this homily also the sinner of Lk. 7.38 is assimilated to Mary. See above, p. 10 
at n. 52 and pp. 36-37 at n. 198. 
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priests. He came openly with a multitude of disciples and sharpened the 
tongues of the children for blessing. He influenced the minds of the peo- 
ple to spread plants on the road, which were the divine and the royal ser- 
vice. For the two workings of miracles were carried out in two complete 
days—on the [day] of no work and on the initial [day of the week]. 
According to creation on the [day] of no work, the sabbath of the origi- 
nal [week] which is rest, and on the first day of the week, which is the 
beginning. For in the interval God worked the wonderful resurrection 
from death of our rational nature. Earlier at the creation there was a 
pause on the seventh day. And because all the Creator’s works were 
good, Moses declared: “Behold, what God made is good, "H! Concern- 
ing his doing good God was silent, because from the first up to the sixth 
[day] God gloriously bedecked heaven and earth. But on the sixth he 
fashioned man alive with his own hand#8, and entrusted laws to him as 
protection. 

When the man ceased from keeping the commandment, God ceased 
also to do good. For on the sixth [day] the man stopped keeping the law, 
and on the seventh God stopped doing good. This [occurred] not point- 
lessly but through the Creator’s truth, because heaven and earth [were 
created] for the man’s sake, and the man for the sake of the command- 
ment. Keeping the commandment made the Creator’s beneficence 
resplendent. When keeping the commandment ceased, the divinely 
worked miracles also ceased, because the man was stripped of the 
glory“ given him by the Creator because of his transgression; and 
Lazarus died with an earthly and temporal death. There, because of the 
first father’s transgression, [77] God was silent concerning the forgive- 
ness of the transgressions; here, because of Lazarus’s preservation [of 
the commandment], he was zealous to vivify him from the tomb. 

Similarly the first and second sabbath. On the former one God ceased 
from doing good on account of the first father ceasing from keeping the 
commandment. On the second, because of Lazarus’s love for Christ he 
restored him from the lifelessness?? of the tomb, and released him from the 
deathly covering of linen wrapping. Now the first day of the week is the day 
of blessing and of the multitude of disciples praising his coming to 
Jerusalem sitting on impure animals. His entry into Jerusalem was awe- 
some, with garments and plants spread under his feet. Jerusalem was 


#7 Gen. ch. 1. 

#8 See n. 440 above. 

#9 Stripped of glory: cf. above, p. 45 at n. 277. 

450 Lifelessness: ansnc ut'iwn, lit. “breathlessness.” 
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shaken?! by the people who had come, and the priests were consumed with 
envy. What did they shout out about you, saying to the Lord? The Lord 
answered: “For if these children are silent, the stones will cry out. "^? 

The first day of the week is the beginning of creation, because the act 
of creating heaven and earth starts from there. So because the first 
divinely befitting activity was corrupted by the transgression of the first 
father, he took on the form of a transgressor and gave himself to con- 
demnation like transgressors, just as he allowed the judges to condemn 
him, so that he might pay the debt for the condemnation of the first man. 
God made man accepts guilt, and in place of the debt to the Father in 
sin, in the body made divine he accepts the faultless sins willingly and 
like a transgressor. Through his divinity incarnate^? he looses all the 
transgression of the original man, and sets him faultless before the 
Father himself. [78] 

The multitude of disciples indicates the future universal summons to 
believers. As for the Mount of Olives, “olive” is a co-worker of the 
sun?^, while “mount” means the height of the divine teaching. Olive 
indicates the shining mouth of the Lord which illuminates the divine 
speech*>, The spreading of plants under his feet means the return of the 
earth from its thorn-bearing curse to its former blooming, and the 
restoration of the mature growth of plants through the fruitful and leafy 
rebirth*°. Picking them up, the people offered them to the one who 
removed the curse and who renewed the earth to its former divine state. 
The spreading of the garments indicates that those diseased in soul and 
body who approached Jesus in faith were healed. And the affliction of 
the priests at the blessings of the children [indicates their] prevention of 
the confession of the new believers, and the powerful opponents of the 
apostolic preaching. 

As for the saying of the Lord: “If these will be silent, the stones will 
cry out,” the stones mean the solid and foundation-laying preaching of 
the blessed apostles. If I shall prevent the children, Paul and Nicodemus 
and Gamaliel and Caiaphas*’’, who are still unproductive and stone-like 


451 Mt. 21.10. 

#2 Lk. 19.40. 

453 Incarnate: marmnac‘eal; made man: mardac'eal. See the Introduction, p. 108. 

454 Le, the oil from the olive provides fuel for a lamp; see also Homily III, p. 64 at 
n. 393. 

55 Divine speech: astuacaxawsut‘iwn, lit. “theology.” 

56 For the corruption and regeneration of the earth see also Homily III, p. 66, n. 403. 
Cf. the Teaching (1909), $8295, 350, 680. 

#7 Cf. Homily M, p. 70 at n. 424. 
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in faith and very infertile in Jewishness—these will confess my divinity 
made man and loudly proclaim the two comings, the first and the sec- 
ond. 

Furthermore, the stones will cry out. The stones are to be understood 
as the prophets who struggled in the building of the Law and the 
prophetic confessions made by them. [79] They left the entire Dispensa- 
tion in writing in prognosticating letters as a memorial for the future and 
as a treasure that cannot be plundered?5, with two reliable witnesses— 
the inspired scriptures of the prophets and evangelists. May he make us 
who celebrate the festival worthy of the new kingdom, for his are glory 
and power for ever. Amen. 


458 Mt. 6.19. Dispensation: tnawrénut‘iwn, as above, n. 395. 
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